11.04.26 Discussion

Two biblical images

7. In order to answer these questions and discern how to navigate
responsibly the era of Al, T would like to bring to mind two scenes
from the Bible: the construction of the Tower of Babel (cf. Gen
11:1-9) and the rebuilding of the walls of Jerusalem (cf. Neh 2-06).
The story of Babel appears in the Book of Genesis, at the origins
of humanity, immediately after the genealogies of Noah’s sons.
After settling in a plain in the land of Shinar, the people decided to
build a city and a tower “with its top in the heavens” (Gen 11:4).
Fearing being scattered across the earth, they sought to guarantee
stability and power for themselves, and above all to “make a
name” for themselves. It was an impressive feat: a single language,
a single technology, a single direction. However, the project
concealed a profound danger. It was a project conceived without
reference to God, supported by a uniformity that eliminated
diversity and that chose homogenization over communion. When
a city is built on pride and the claim to self-sufficiency,
communication breaks down, languages are confused and people
no longer understand each other. The result is not unity, but
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dispersion. Babel thus reveals the limits of any effort that, however
grandiose, arises from self-affirmation, sacrifices human dignity for
efficiency and aspires to reach heaven without God’s blessing.

8. The Book of Nehemiah, in turn, opens at a time of great
vulnerability in the history of ancient Israel. After the Babylonian
exile, a portion of the people returned to Jerusalem, but the city
was still in ruins, the walls collapsed and the gates burned (cf. Neh
1-2). Nehemiah, a Jew in the service of the Persian King
Artaxerxes, received news of the disastrous state of his ancestral
city. Before taking action, he fasted, prayed and interceded for the
people. He then asked the king for permission to return to
Jerusalem and, upon arriving, examined the destroyed areas in
silence. He did not impose solutions from above. He convened the
families, assignhed each of them a section of the wall to rebuild,
listened to their concerns, coordinated their efforts and addressed
any opposition. The narrative shows how the city is reborn, not
through the initiative of one man, but through the shared
responsibility of all: men, women, priests, artisans, heads of
households and young people all play a part. It is an undertaking
with God at the center, which rebuilds relationships before
rebuilding with stones. Thus, ancient Jerusalem rediscovers a
common language — not one of uniformity, but one of
communion, namely the harmony that arises when all persons
assume their own role and recognize that their strength comes
from the Lord.
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9. In light of these two images, the Holy Spirit challenges us today
regarding our relationship with technology and the ongoing digital
revolution. Scientific discoveries are talents entrusted to humanity
so that they may bear fruit (cf. Mz 25:14-30). Technology has the
power to heal, connect, educate and protect our common home;
but it can also divide, exclude and generate new forms of injustice.
In the abstract, technology in and of itself is not a solution to
humanity’s problems, just as it is not inherently evil. In practice,
however, technology is never neutral, because it takes on the
characteristics of those who devise, finance, regulate and use it.
Therefore, the primary choice is not between a “yes” or “no” to
technology, but rather between constructing Babel or rebuilding
Jerusalem; between a power that claims to dominate the heavens
and a people who work together in the presence of God to rebuild
the walls of fraternal coexistence.

10. We must, then, avoid the “Babel syndrome,” namely the
idolatry of profit that sacrifices the weak, a uniformity that
neutralizes differences, and the pretense that a single language —
even a digital one — can translate everything, including the
mystery of the person, into data and performance. The risk of
dehumanization — of building a future that excludes God and
reduces the other to a means — is an ancient and ever-new
temptation that today takes on a technical guise. Instead, let us
choose the “way of Nehemiah,” which highlights the importance
of working together to make the City of God a safe place for
returning exiles. Rebuilding today means recognizing that, precisely
from the plurality of voices and visions which, even though they
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sometimes remind us of the confusion caused by the diversity of
spoken languages, a bright possibility emerges. Indeed, this is the
possibility of building together, of transforming diversity into a
resource and of making listening and dialogue the common ground
upon which to cultivate justice and fraternity. Within this shared
task, Christians discover their unique role of guiding actions
toward God so that, in his light, pluralism does not dissipate into
disorder, but instead, through the practice of synodality, it
becomes the space in which humanity rediscovers its solid
foundations and its final end. In the Book of Revelation, John sees
the New Jerusalem “coming down out of heaven from God” (Rev
21:2) as a gift for all humanity. And this vision of grace is an
invitation for us Christians to work together in order to foster a
peaceful, just and dignified life in community within today’s
“cities.”

Building for the common good

11. Building a city founded on the common good implies, first and
foremost, building on a firm relationship with God. It means
recognizing that the truth of his love calls us to life “in all its
fullness” (J# 10:10) and communion with him. Like Saint
Augustine, we too can say, “You have made us for yourself, O
Lotd, and our heart is restless until it rests in you.” [8] Indeed,
God has inscribed in our hearts a desire for happiness that
embraces all the dimensions of life. The Church, in dialogue with
the men and women of our time, recognizes the urgent need to
safeguard and guide this aspiration toward its deepest truth.
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12. Secondly, building for the common good means accepting the
limits and weakness of humanity without considering them an
error to be corrected. Today, the human desire for fullness of life
is at risk of being misled by deceitful goals, such as the prospect of
a technology that promises to free us from all weakness, and
models of wellbeing that leave behind entire populations. All too
often, we place our hope in unlimited “upgrades,” in forms of
progress that exacerbate inequalities, and in immediate solutions
incapable of healing people’s wounds. As a result, while some
pursue the illusion of unlimited self-assertion, many are deprived
of basic necessities. The Church reminds us, with a firm yet
humble voice, that true fulfilment is not achieved by eliminating
weakness but through harmonious growth. It 1s found where
freedom and responsibility are intertwined with mutual care and
true solidarity, and where progress is measured by the dignity of
each person and the good of all peoples.

13. Thirdly, building a world in which everyone can flourish
requires shared responsibility and courage. No one can single-
handedly bear the weight of the challenges the world is facing, just
as no one is so weak that they cannot play their part, for “power is
made perfect in weakness” (2 Cor 12:9). All are given their own
section of the wall: scientists and researchers, entrepreneurs and
workers, educators and legislators, civil society, popular
movements and faith communities. This is the logic of subsidiarity,
which values the cooperation between generations, peoples,
disciplines and cultures as the best way for fostering stability,
prosperity and peace. We should not be intimidated by tensions or
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differences because they can become creative forces when guided
by shared responsibility.

14. Finally, building for the common good requires an evangelical
language. We must avoid humiliating or antagonistic words, opting
rather for a clarity that sheds light and a frankness that unlocks
new possibilities. We cannot condone naive enthusiasms, nor fuel
unfounded fears. Instead, let us establish standards for
discernment — the dignity of the human person, the universal
destination of goods, the preferential option for the poor, care for
our common home and peace — and let us translate these
standards into practices such as responsible planning, the
assessment of human and social impact, the inclusion of the most
vulnerable, the promotion of digital literacy and guiding research
and industry toward justice and peace.

Remaining human

15. In the recent Ordinary Jubilee Year of 2025, we walked as
pilgrims of hope and were blessed with many graces. Strengthened
by these gifts, we can move forward with confidence to face the
arduous tasks and demanding challenges that lie ahead. In the era
of artificial intelligence, when human dignity is threatened by new
forms of dehumanization, ours is the pressing duty to remain
profoundly human. We must lovingly safeguard the grandeur of
humanity bestowed upon us and revealed in its fullness in Christ,
the splendor of which no machine can ever replace. True progress
always stems from a heart open to others, an intelligence willing to
listen and a will that seeks what unites rather than what separates.
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16. I address this heartfelt appeal to all the Catholic faithful, to all
Christians and to all men and women of goodwill. Let us not be

afraid to get our hands dirty on the “construction site” of our time.
Like Nehemiah, let us pray, plan wisely and work perseveringly,
placing God at the forefront of our actions and the human person
at the center of our choices. Thus, the “rejected stones” — the
poot, the sick, the migrants and the least among us — will become
the cornerstone, and a solid, welcoming common home will
emerge on the earth, where love and faithfulness will finally meet,
and righteousness and peace will embrace (cf. Ps 85:10). This is the
blessing we implore from God; and the task that stands before us
is that of being builders of communion, rather than architects of
Babel. We are to be servants of the coming Kingdom, instead of
lords of towers destined for ruin. With the heart of a shepherd and
a father, I ask everyone to abandon the construction of yet another
Tower of Babel and to join forces in building up the common
good, so that humanity will never lose its beauty, and the world
once again will come to recognize the human heart as the place
where God desires to dwell.
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