
D. Todd Cravens 
7 June 2026 

Men and Women in the Church: Part 3 
Learning in Quietness and Submissiveness  

Scripture: 1 Timothy 2:11-15		 Sermon Series: Timothy’s Charge 

Topic: Women, Church, Leadership 
 

Introduction 
We are in our third week in this second 
paragraph of chapter two of Paul’s first 
epistle to Timothy and in our ninth 
week of our series through 1 Timothy.  

Whence the Controversy?  
This morning our focus is on vs.11-15, 
which have been called “the most 
controversial verses in all the Bible.”  1

However, they were not always 
controversial. There has been almost universal consensus on the meaning of these verses—
from the Orthodox Church in the east to the Catholic church in the west—throughout church 
history up until the middle of the 19th century. Majority agreement does not in itself guarantee 
accuracy of interpretation, but it does make the point that for nearly 2,000 years the global 
church was not confused on what these words meant. The text of Scripture certainly did not 
change in the 19th century. Thus, something else did. What changed and why? 

An Apology   2

The timing of the controversy can be aligned with the rise of modern feminism. There are 
essentially three responses to this passage; one by non-Christians and two by Christians.   3

 Sam Storms, “Ten Things You Should Know About 1 Timothy 2:11-15 and the Relationship Between Men and 1

Women in the Local Church,” available at https://cbmw.org/2017/05/10/jbmw-21-2-ten-things-you-should-know-
about-1-timothy-211-15-and-the-relationship-between-men-and-women-in-the-local-church-2/#_ftn1 accessed 5 
June 2026.
 A reasoned explanation of the purpose(s) for writing. 2

 Robert W. Yarbrough, The Letters to Timothy and Titus, ed. D. A. Carson, Pillar New Testament Commentary 3

(Grand Rapids, MI; London: William B. Eerdmans Publishing Company; Apollos, 2018), 137.
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Outside the church, critical feminists look at this passage and conclude that this is an obvious 
example of the Bible’s patriarchalism. These would contend that this is one of the clearest 
instances of where the Bible’s teaching is harmful to women and should therefore be rejected.  

Inside the church, there is a division between evangelical feminists and evangelical 
traditionalists.  Evangelical feminists conclude that the Bible is egalitarian and it’s teaching 4

liberates women, with there being no limitation on roles in the church, while this passage was 
cultural and occasional being limited to the church at Ephesus alone and therefore it is not 
binding upon the church today. The term egalitarian generally refers to those who see no 
limitation on women’s roles in ministry.  5

Evangelical traditionalists, however, conclude that the Bible is complementation and it’s 
teachings advocates different roles for men and women, with leadership roles in the church 
limited to qualified men, and this passage is trans-cultural and universal, not being limited to 
Ephesus alone but rather is binding upon the church today. The term complementarian refers 
to those who see that Paul does limit women’s roles in ministry.   This Church lands in this latter 6

camp. 

Two Views 
If you want to learn more about either 
of these movements, then the 
egalitarian perspective is best 
reflected by Christians for Biblical 
Equality while the complementarian 
perspective is best reflected by the 
Council on Biblical Manhood and 
Womanhood.  

Among Christians who yearn to be faithful to God’s word, many have experienced the pain of 
having passages such as this one used against them as a means of manipulation and control or 
spiritual abuse. This is a sad and sinful reality that is lamentably much too frequent. In abusive 
situations personal experience often trumps proper exegesis. However, it is the call of the 
Christian to be faithful to God’s revealed word even when others have been unfaithful to us.  

 Ibid.4

 William D. Mounce, Pastoral Epistles, vol. 46, Word Biblical Commentary (Dallas: Word, Incorporated, 2000), 103.5

 Ibid.6
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Bible Doctrine Application 

Critical Feminists Patriarchal harmful irrelevant 

Evangelical Feminists Egalitarian helpful occasional 

Evangelical Traditionalists Complementarian helpful universal



Jesus did not deny the abiding principles of God’s law because of generations of Pharisaical 
misapplication of the law. Rather, he reaffirmed and recovered the enduring truth of God’s 
word and called his followers to continued faithfulness. In the same way, Christians today 
cannot abandon obedience to Scripture because of misapplication or misappropriation of 
Scripture in the past by either false or faltering Christians. 

Philosophy of God’s Word 
It is the firm conviction of this church that all of God’s will and word, when rightly understood, is 
good and necessary for the church to thrive and Christians to grow. We believe that all 66 
books of the Bible are inspired by God, are authoritative for the church, being fully trustworthy, 
and of supreme value for living in joyful favor of the Lord God. Therefore, when we come to 
hard texts, we must think hard and biblically while asking for and leaning upon the wisdom and 
understanding that comes from the Holy Spirit of God alone.  

Review: The Context 
We have noted in past weeks that chapter two opens with a shift in focus, “First of all…” (2:1), 
from a charge to Timothy (1:1-20) to a charge to the church (2:1-15). Paul "urges”  the church 7

to prioritize prayer when they gathered for worship. The church should pray using all kinds of 
prayers (v.1), for people in all kinds of positions, such as kings and governors (v.2), for one God 
has given one ransom for all (v.6) accomplished by one Mediator (v.5) because God desires to 
save all kinds of people, including Gentiles (v.4). To proclaim this message is why Jesus 
appointed Paul as a preacher, apostle, and teacher (v.7).  

Thus, in verse 8, the authoritative apostle gives instruction for proper decorum “in every place” 
where the church gathers for worship and prayer. “In every place” of prayer and worship the 
men should pray in holiness, without anger and quarreling (2:8), while women should pray in 
godliness, without an unhealthy focus on outward appearance or sensual dress, but rather 
should be adorned with good works (9-10). “The words ‘in every place’ refer to all churches 
everywhere, not just those in Ephesus (cf. Mal. 1:11)”.  Paul uses identical language in his first 8

letter to the church in Corinth. 

2 To the church of God that is in Corinth, to those sanctified in Christ Jesus, called to be 
saints together with all those who in every place call upon the name of our Lord Jesus 
Christ, both their Lord and ours:  
1 Corinthians 1:2 (ESV) 

This clarifies for us that Paul has in mind the context of the public worship service of the 
gathered church. This is confirmed when we look forward to 1 Tim 3:14-15 where Paul explains, 

 1 Timothy 2:1.7

 Thomas R. Schreiner, “An Interpretation of 1 Timothy 2:9–15: A Dialogue with Scholarship,” in Women in the 8

Church: An Interpretation and Application of 1 Timothy 2:9–15, ed. Andreas J. Köstenberger and Thomas R. 
Schreiner, Third Edition (Wheaton, IL: Crossway, 2016), 175.
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“…I am writing these things to you so that…, you may know how one ought to behave in the 
household of God, which is the church of the living God…”  

The two paragraphs immediately prior to these words contain the apostle’s instructions 
regarding the qualifications of deacons (3:8-13) and elders (3:1-7), both of which have 
application to the gathered church. This then leads us back to the passage before us this 
morning (2:11-15). What is necessary to see is that the entire context in which this passage falls 
has to do with the public gathering of the church for worship and prayer.  

The Adornment of Quietness & Submissiveness   
Since women should adorn themselves with good works, Paul now gives two examples of such 
good works. While it is most likely true that Paul is addressing the specific situation at the 
church at Ephesus, it is equally true that all churches face similar issues so the principles Paul is 
laying down are fitting for all churches. The two good works with which a woman should adorn 
herself when in the worship service is with quietness and submissiveness. 

11 Let a woman learn quietly with all submissiveness. 12 I do not permit a woman to 
teach or to exercise authority over a man; rather, she is to remain quiet. 13 For Adam 
was formed first, then Eve; 14 and Adam was not deceived, but the woman was 
deceived and became a transgressor. 15 Yet she will be saved through childbearing—if 
they continue in faith and love and holiness, with self-control. 
1 Timothy 2:11-15 (ESV) 

These verses is raises all kinds of questions. Did Jesus appoint a misogynistic apostle? What 
does it mean to be quiet? Is it wrong for women to ever speak in church? To whom or what are 
women to be submissive? Is Paul saying that all women must be submissive to all men? Can a 
woman never teach in church? Does this mean a woman can never serve as a pastor or elder 
the church? Isn’t this just an another example of sinful men seeking to maintain power over 
women? Is it wrong for a woman to supervise a man in the workplace? Is Paul saying that 
women are somehow more susceptible to deception than are men? Do women who have 
children automatically get into heaven? Is Paul teaching a doctrine of salvation by works?  And 
we could think of more questions.  

Isn’t this Paul Being Paul? 
Some would argue that these verses are simply Paul being Paul. He is simply stating his own 
misogynistic preferences and therefore these verses should be “regarded as one of those parts 
of Scripture which are to be in effect rejected.”   9

We saw last week that when Paul states “I desire” (βούλομαι) at the beginning of this 
paragraph (v.8), he is not merely “expressing… personal preference…,” but rather he is stating 

 Robert W. Yarbrough, The Letters to Timothy and Titus, ed. D. A. Carson, Pillar New Testament Commentary 9

(Grand Rapids, MI; London: William B. Eerdmans Publishing Company; Apollos, 2018), 138.
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an “authoritative apostolic command.”  The word ‘desire’ means a “settled determination.”  10 11

Thus, this conviction then flows from Paul’s years of experience as a “preacher, apostle, and 
teacher” of Christ’s church (v.7). Thus, this is not merely Paul being Paul, but rather the 
personally chosen apostle of Jesus to the Gentiles who is teaching the church how to conduct 
itself when gathered for worship. 

Paul is not alone in this conviction. Peter also believes that it is right and proper for women to 
adorn themselves with quietness and submissiveness. 

4 but let your adorning be the hidden person of the heart with the imperishable beauty 
of a gentle and quiet spirit, which in God’s sight is very precious. 5 For this is how the 
holy women who hoped in God used to adorn themselves, by submitting to their own 
husbands,   1 Peter 3:4-5 (ESV) 

Thus, if both Peter and Paul agree that women ought to adorn themselves with quietness and 
submissiveness, then this is not just Paul being Paul. Therefore, we cannot simply “reject this 
part of Scripture.” We must strive to understand it. And if the adornment herein described is 
part of putting on “good works,” then we must strive to see the goodness in these verses.  

Learning in Quietness and Submissiveness (v.11) 
Goodness can first be seen in Paul’s encouragement for women to learn. 

11 Let a woman learn quietly in all submissiveness.  
1 Timothy 2:11 (ESV) 

This can at first sound condescending and critical. However, there are some points that if we 
ponder, may turn this from unhealthy condescension into helpful commendation.  

Let a woman learn. Note that Paul has moved from the general in v. 10 to the particular in v.11. 
He has moved from “women” in general in v.10 to “a woman” in particular in v.11. Paul is 
personalizing his thinking. He is now thinking of an individual woman in the worship service.  
	 Women who worship should learn. This is an imperative. Paul is here commanding 
Timothy to see to it that women can learn. This is stunningly counter cultural. There were 
“some traditions in Judaism that forbade women from learning.”  One rabbi wrote, “Better to 12

burn the Torah than to teach it to a woman.”   Paul is clearly commending the spiritual 13

education of women. He is following in the footsteps of his Lord Jesus who refused to 
condemn Mary for sitting at his feet learning while Martha was busy cooking dinner (Lk 10:42). 

 Thomas R. Schreiner, “An Interpretation of 1 Timothy 2:9–15: A Dialogue with Scholarship,” 174.10

 Robert W. Yarborough, The Letters to Timothy and Titus, 161.11

 Thomas R. Schreiner, “An Interpretation of 1 Timothy 2:9–15: A Dialogue with Scholarship,” 184.12

 William D. Mounce, Pastoral Epistles, vol. 46, Word Biblical Commentary (Dallas: Word, Incorporated, 2000), 119.13
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Yes, a women should learn in worship, but how should she learn in worship? In what manner 
should women learn? 

Quietly in all submissiveness. This can land on us with an air of condescension. However, it all 
depends on what these two words mean. If ‘quiet’ means never talking and ‘submissiveness’ 
means ‘submitting to all men,’ then this will not be perceived as good. However, if ‘quiet’ 
means free from distraction and contention, then that is a good learning environment and if 
‘submissiveness’ means respectfully listening to the duly authorized teacher and his faithful, 
biblical teaching, then the same expectation holds for men as well. All students—both men 
and women—are to be submissive to their teachers. 

	 What does ‘quietly’ mean? We’ve already seen this word. We saw it back in 2:2 where 
Paul instructed the church to pray that they would lead “a peaceable and quiet life.” The word 
does not there mean never speaking, but rather refers to a “well ordered” life that is free from 
contention and strife.  Peter uses the same word, “a gentle and quiet spirit” (1 Ptr 3:4) but he 14

certainly does not mean “absolute silence.”  Paul is commending in godly women a non-15

rebellious spirit that is not given to contention in public worship services.  

	 Paul is not teaching that it is always wrong for women to speak in worship services. He 
affirms in his letter to the Corinthians that women are permitted to speak in worship services in 
such ways as prayer and prophecy (1 Cor 11:5). Thus, Paul is saying that the worship service 
should be free from the clamor of contentious women.  

	 What does “all submissiveness” mean? To whom or what should learning women be in 
submission? Is it submissive to God, the gathered congregation, sound teaching, all men, or 
those appointed by the church who are doing the teaching? 

	 The parallelism between verses 11 and 12 helps 
answer this question. The notion of being quiet forms an 
inclusio in these verses. The word “quiet” comes at the 
beginning of v.11 and the end of v.12, providing a kind of 
bookend for Paul’s thought. “Learning quietly” in v.11 
corresponds to "not teaching” in v.12 and “all 
submissiveness” in v.11 corresponds to “not exercising 
authority” in v.12. Paul is calling upon Christian women to 
learn without argument or dissension in the church while submitting to those qualified men 
whom the church has authorized to teach and exercise authority in the church.  

	 In context, “all submissiveness” means both submitting to the teaching of God’s word 
in the church and to those men duly appointed to exercise authority in the church. Thus, Paul is 
not calling all women to submit to all men, since not all men were authorized to teach. He is 
not saying anything different than that which the author of Hebrews wrote to all Christians 

 See also 1 Thessalonians 4:11 where Paul uses the same word, “…aspire to live quietly, and to mind your own 14

affairs, and to work with your hands, as we instructed you…”
 Thomas R. Schreiner, “An Interpretation of 1 Timothy 2:9–15: A Dialogue with Scholarship,” 186.15
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saying, “Obey your leaders and submit to them” (Heb 13:17). Paul never commands women to 
submit to all men, but only to the elders of their church or to their own husbands if married 
(Eph 5:22, 24; Col 3:18).  

No Teaching or Exercising Authority Over Men (v.12) 
There are two things which Paul does not permit godly women to do in the church, to teach 
men and to exercise authority over men. 

12 I do not permit a woman to teach or to exercise authority over a man; rather, she is to 
remain quiet. 1 Timothy 2:12 (ESV) 

She is to remain quiet. We’ve already seen that this does not refer to never speaking in church 
or to absolute silence. Rather, godly women are to remain “silent” in regards to two things, 1) 
to teaching men and 2) to exercising authority over men in the church.  

1) I do not permit a women to teach… men. The prohibition on teaching does not refer to all 
teaching, but rather only to the teaching of men in the public worship service. The object of 
the verb, ‘to teach,’ is ‘men.’ Paul does not allow women to teach doctrine to men in the 
context of the gathered church. The Bible in many places commends women who teach. 

• Solomon praises the teaching of his mother, leaving us with the expectation that godly 
mothers will teach their children (Pro 1:8).  

• Paul commands older women to teach younger women (Tit 2:3-4).  

• Paul praises Timothy’s mother and grandmother for teaching God’s word to him (2 Tim 
1:5; 3:15).  

• He commands the Colossians to “teach one another,” which includes women (3:16).  

• And Priscilla and Aquila pulled Apollos aside to teach him “the way of God more 
accurately” (Acts 18:26).  

None of these examples of women teaching took place in the context of the formal worship 
gathering of the church. The kind of teaching that is at the heart of the gathered church is “the 
apostle’s teaching,”  which is the authoritative exposition of Scripture  and all the commands 16 17

of Christ Jesus,  and the gospel and doctrine of God.  What Paul is not permitting is women 18 19

to teach or preach doctrine to men when the church gathers for worship. We will see next week 
(1 Tim 3:1-7) that this is what elders and pastors are charged with doing. 

 Acts 2:42.16

 1 Timothy 4:13. 17

 Matthew 28:20.18

 Mark 1:1, 14-15; Acts 15:7; 16:10; 20:24; Romans 1:1, 9; 15:16, 19; Galatians 1:11; 3:8; 1 Thessalonians 2:2, 4, 8-9;  19

1 Timothy 1:3, 10-11; 4:6, 13, 16; 2 Timothy 1:8; 4:2-3; Titus 1:9, 11; 2:1, 10.
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2) I do not permit a woman… to exercise authority over a man. The second thing that Paul 
does not permit is for godly women to exercise authority over men in the church. The phrase 
“exercise authority” translates the single Greek word authentien (αὐθεντεῖν), which appears 
only here in the NT. For this reason many claim that we cannot know exactly what the word 
means and therefore it cannot be used to exclude women from the office of elder or pastor.  

	 However, scholar Henry Scott Baldwin researched over “300 uses of the word-group, 
including 82 uses of the verb itself”  in secular Greek and clearly demonstrated that the most 20

“likely rendering is ‘exercise authority.’”  Al Wolters  followed Baldwin’s research with his own 21 22

extensive study of the word and concluded that this definition “is almost certainly correct.”  23

	 Thus, Paul is prohibiting women from serving in a role in the church that would entail 
teaching men or exercising authority over men in the church. This is essentially a shorthand 
description of the pastoral task; giving instruction and oversight. These two functions are 
exclusive to the office of elder/overseer/pastor (1 Tim 3:2; Tit 1:5,9). That the role of elder is on 
Paul’s mind can be seen in the fact that this is the topic which he will take up next (3:1-7). 

Two Reasons for the Prohibition (vs.13-14) 
But why? Why must godly women learn quietly with all submission and not teach men or 
exercise authority over them? Paul offers two reasons. The first in v.13 and the second in v.14. 

1)  The order of creation.  

13 For Adam was formed first, then Eve; 
1 Timothy 2:13 (ESV) 

Paul is quoting Genesis 2. The use of the word ‘formed’ (2:7-8, 19) rather than the word ‘made’ 
(1:26-27) reveals this. Paul is referencing God’s creation before the fall as the foundation for his 
command as to why women cannot teach men in the church or exercise authority over them. 
He is not basing his teaching on some result of the Fall, but rather in the goodness of God’s 
created world before sin entered the world.  

Genesis 2 includes God’s instruction to the man regarding which fruit to eat and which to 
avoid, as well as God sharing his authority with man by allowing him to name the animals and 
even to name Eve after she was formed. Naming something is a sign of authority over that 
thing. Not only was Eve named by Adam, but she was also formed from him.  God “built” Eve 24

 I. Howard Marshall and Philip H. Towner, A Critical and Exegetical Commentary on the Pastoral Epistles, 20

International Critical Commentary (London; New York: T&T Clark International, 2004), 456.
 Thomas R. Schreiner, “An Interpretation of 1 Timothy 2:9–15: A Dialogue with Scholarship,” 194.21

 Al Wolters, “The Meaning of Αὐθεντέω,” in Women in the Church: An Interpretation and Application of 1 22

Timothy 2:9–15, ed. Andreas J. Köstenberger and Thomas R. Schreiner, Third Edition (Wheaton, IL: Crossway, 2016), 
65.

 Thomas R. Schreiner, “An Interpretation of 1 Timothy 2:9–15: A Dialogue with Scholarship,” 194.23

 1 Corinthians 11:8-9.24
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by taking one of Adam’s ribs. Woman was taken out of man (and now all men are born from 
women so that there is balance). Both of these facts, naming and origin, are seen by Paul as 
reasons for man’s abiding authority and headship over woman.  

Thus, the role distinctions that Paul sees between men and women originate with the good 
design and decision of God and not as a result of the sin. Role differences between men and 
women are not evil, but rather reflect the goodness of God’s plan for creation. This does not 
mean that women are inferior to men. Both men and women are equally created in the image 
of God (Gen 1:26-27). However, God the Son has a different role than God the Father and yet 
we do not see Jesus as inferior. Yes, God created woman to be a “helper fit for him”  but the 25

word “helper” should not be seen as an insulting word for it is used of God himself in several 
occasions (Ps 30:10; 54:4; 70:5; 118:7; 121:1-2; 146:5).  

The first reason Paul offers to support his teaching that women should not teach men or 
exercise authority over them is because Adam was created before Eve, thus indicating that in 
the first household created by God, men were given the role of headship and leadership. Since 
this was God’s good plan, and not man’s, Paul argues that this plan should abide and neither 
women nor men should seek to overturn it. 

2) When men fail to lead, transgression follows. 

14 and Adam was not deceived, but the woman was deceived and became a 
transgressor.   1 Timothy 2:14 (ESV) 

Many people read this and understand Paul to be teaching that women are somehow more 
susceptible to deception than are men. But if that is true, then there would seem to be a 
problem with God’s good creation before the fall. However, neither Paul nor the Bible 
elsewhere teaches that women are somehow mentally inferior or less intuitive than are men.  

Paul has now moved in his thinking from Genesis 2 to 3. He is no longer thinking of creation, 
but now he is thinking of the fall. What Paul is saying is that Satan circumvented God’s created 
order by going first to Eve with his temptation. Satan went to first Eve, not Adam. Adam was 
not the first to sin, Eve was the first to be deceived and the first to become a transgressor, not 
because she was mentally inferior but because Satan attacked her first. Satan attacked God’s 
order in creation. Adam “was with her”  when she was being tempted, but Satan ignored 26

Adam, and spoke directly to Eve. Satan treated Eve as if she were the leader. Adam stood 
there and said nothing and did nothing. He took no leadership role and failed to take any 
protective responsibly. Thus, Eve was deceived and then she led Adam into sin. He 
submissively followed her lead. Eve was neither silent nor submissive, while Adam was both 
silent and submissive. And the result was disastrous transgression.  

 Genesis 2:18.25

 Genesis 3:11.26
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And yet to whom did God first go after their sin? God went first to Adam, not Eve. He did so 
because Adam bore primary responsibility. After they both sinned, “The LORD God called to 
the man and said to him, ‘Where are you?’” (Gen 3:11). God did not go to Eve. God went first 
to the man because he bore primary responsibility for leadership. Paul agrees with this for he 
clearly states that “sin came into the world through one man” (Rom 5:12), not through one 
woman. Paul holds Adam primarily responsible for the sin of mankind, just as God did.  

Thus, Paul is not saying that women should not teach men or exercise authority over men 
because they are less mentally able or more easily duped. Rather, he is saying that when the 
leadership structure put in place by God is circumvented or inverted, then transgression 
inevitably follows. Therefore, this is the second reason why women should not teach men or 
exercise authority over men in church. 

The Hope of Salvation (vs.15) 
Paul concludes this unit of thought with an offer of hope to women.  

15 Yet she will be saved through childbearing—if they continue in faith and love and 
holiness, with self-control. 1 Timothy 2:15 (ESV) 

This verse at first is mindbogglingly confusing. What in the world does Paul mean? Notice the 
shift from the singular “she” in the first half of the verse, to the plural “they” in the last half. 
Paul is moving from the particular to the general. He is moving from talking about Eve to 
talking about all women.  

He has just written about Eve having sinned and become a transgressor. Eve was deceived and 
became subject to the curse of her sin, which is the “multiplication of pain in childbirth” (Gen 
3:16). Considering all that Paul has just written this could feel overwhelming to any woman 
listening. Being reminded that your ancestor is the source of the curse could cause one to 
doubt that she could ever be saved.  
 
By saying “she will be saved,” Paul is thinking about the future and final salvation. He is 
thinking about entering eternal life. The mention of “childbearing” stands for the unique role 
of women and pain of the curse. Paul is saying that even though women must endure, or go 
through, the pain of the curse, as experienced in the pain of childbirth, salvation is available, “if 
they continue in faith and love and holiness, with self-control.” Faithful women will be saved 
through, as in passing through, the curse. In other words, women who have faith in Jesus and 
love God and neighbor and live their lives in holiness and self-control, in the end will be 
brought safely through the curse. Being saved “through childbearing” means being saved, not 
by means of, but rather in spite of the curse. This is virtually identical to when Paul said, 
“continue in the faith” for “through many tribulations we must enter the kingdom of God” 
(Acts 14:22).   
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Conclusion  
Paul is writing to Timothy instructing him how to put in order things that are out of order. 
Timothy is charge the church to prioritize prayer when the gather for worship. The men are to 
pray in holiness without anger and argument. The women are to pray in godliness without 
ostentatious or sensual outward adornment, but rather with the inward adornment of good 
works, including a quiet and submissive spirit. Godly women should not take roles in the church 
that involve teaching men or exercising authority over men. In summary, godly women should 
not be elders or pastors.  

This rule is not merely for the church in Ephesus, but is for all churches since this pattern was 
established by God in creation. This plan is good since it was instituted before sin, at time that 
God described creation as “very good.” Sin entered the world when God’s good plan was 
abandoned. Childbearing is the unique blessing of God to women. Yet in childbearing women 
feel the pain of the curse, yet no woman should despair in this pain, but rather she should hope 
in the salvation of God promised through faith in Jesus. Therefore, all who continue in that 
faith, walking in love, holiness, and self-control will be saved—whether you are a man or a 
woman. 

Discussion Questions  
1. Why was Paul’s command to “let a women learn” so countercultural? What was the 

contemporary Jewish attitude toward teaching women? 

2. Why does the author believe 1 Timothy 2:11–15 became controversial only in relatively 
recent church history? How should historical consensus influence (or not influence) our 
interpretation of Scripture? 

3. The sermon presents three major responses to this passage: critical feminist, egalitarian, 
and complementarian. What are the key differences between these views, and what 
assumptions does each bring to the text? 

4. How does the broader context of 1 Timothy 2 help determine the meaning of verses 11–
15? Why is it significant that Paul is discussing the gathered worship of the church? 
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5. The sermon argues that “Let a woman learn” would have been a remarkably positive and 
countercultural command in the first century. What does this reveal about Jesus’ and Paul’s 
attitude toward the spiritual education of women? 

6. What does the Paul mean by “quietness” and “submissiveness”? How does his 
interpretation differ from common misunderstandings of these terms? 

7. According to the sermon, what kinds of teaching are women encouraged to do, and what 
specific teaching role does Paul restrict? Do you find the distinction convincing? Why or 
why not? 

8. Paul bases his instruction on Genesis 2 and 3 rather than local conditions in Ephesus. Why 
is this significant for determining whether the command is cultural or universal? 

9. The sermon argues that Eve's deception does not prove women are more easily deceived 
than men. How does the sermon interpret Paul's reference to Eve, and what leadership 
principle does he draw from it? 

10. How can churches uphold biblical convictions about church leadership while also avoiding 
the misuse of authority, manipulation, or spiritual abuse? What practical safeguards should 
be in place? 

11. The sermon concludes with the hope of salvation through faith, love, holiness, and self-
control despite the curse of sin. What encouragement does verse 15 offer to believers 
today, and how does it point us back to the gospel? 

12. What part of this sermon challenged, encouraged, or raised the most questions for you 
personally, and why? 
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