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If you were confused by Luke’s account of Jesus’ parable, welcome to the wisdom tradition. The 
teachings are often obscure as they are written to deconstruct the way we view the world, 
precisely because Wisdom teachers are “concerned with the transformation of the whole 
human being. Our instincts, our egocentricity into love and compassion; from a judgmental and 
dualistic worldview into a nondual acceptingness” (Cynthia Bourgeault).  
 
A wisdom teaching is told into a cultural setting and turns all what seems as natural human 
actions inside out, and upside down.  
 
In my preparation this week, I read of a couple who were so generous that they kept a fund set 
aside in their budget for the people who were going to ‘tap’ them for a bit of cash: 

- the bills that were going to come in a bit ‘extra’ from local tradespeople, or  
- the emergency payments wanted at short notice, or 
- the error made at the till by a new employee, or 
- a product they buy only to realize they don’t really need it, but instead of returning it for 

money, they pass it on to someone else, or 
- to pay extra taxes, rather than take money away from the government’s use for needed 

programs. 
 
(By Janet Foggie in Spirituality and Conflict)  
 
This parable is counterintuitive like this.  
 
 
This parable is in a series of teachings directed at the religious leaders in Jerusalem, who had 
accused Jesus of hanging out with the wrong people. A place of wealth, and a group of people 
who loved money more than people. According to Jesus – they improperly valued people and 
they improperly valued money.  
 
Jesus offers a wisdom teaching into this socio-economic and political context.  
I have called this sermon: Jesus take on social mobility, that is the movement of individuals, 
families, or groups through a system of social hierarchy or stratification. 
 
Let’s identify who is there… and the social standing they represent. And here I am indebted to 
the interpretive work of Brian McLaren.  
 
We have a rich man, a manager, and the rich man’s debtors - 
 



To gain wealth in first century Palestine you needed to play by the rules of the Romans, they 
had occupation of Israel/Palestine. And they did their business by exploiting natural resources 
and exploiting the labour of the people, through taxation.  
 
And here is a mirror for us – the poor people paid the taxes, and the rich people found 
loopholes not to pay all their taxes.  
 
The Rich people lived in the South (where Jerusalem was) and the poor farmers lived in the 
North.  
 
So the Romans needed wine, wheat and olive oil from the farm lands in Galilee.  
 
Ah we think – this is a time for the farmers to get rich - their products were needed. 
 
But what actually happened was that the Romans would tax the small farmers, and they 
couldn’t afford to pay their taxes.  
 
So the rich people from the South would make a deal with the farmers: 
“we will pay your taxes in exchange for the deed to your property and you can live on ‘our’ 
property as tenant farmers. And for the low cost of giving us a percentage of your wheat, wine 
and olive oil. And then the rich folks from the South would sell the goods to the Romans” 
(Brian McLaren)  
 
And yet another mirror for out time: The rich get richer and the poor get labelled as lazy.   
 
But there is also a manager in the parable:  
In this socio economic divide, their was tension between the upper class and the lower class. 
And so the Southern rich Judaeans hired middle managers.  
So when they wanted their produce, they would send a middle-manager -  to collect their goods 
– 100 jugs of olive oil or wine; 100 containers of wheat. 
 
 
Brian McLaren writes: “Jesus’ story is about someone who saw through the injustice of the 
economic system and decided to switch sides and work for the poor”  
 
The manager is about to be fired – as a middle-class person, he realizes that he has no security, 
that he is expendable to the rich person, and he has nothing. So he chooses to reverse his social 
mobility. He builds favour with the poor. 
 
Jesus says: You can’t serve two masters – you will either hate God and love money, or love God 
and hate money.  
 



Following Jesus means that we learn that money isn’t the measure of all things. We would be 
better to learn to use our money in service of relationships rather than to use our relationships 
in service of money.  
 
 
There are some in our culture who look at the rivers, the mountains, the oceans, the forests, 
the wild life… and don’t think about their inherent value – they only think how we can convert 
that into profit – into wealth.  
 
But this house – it’s got a view, this property has access to the beach… 
 
Money blinds us. 
 
 
As I sit with some of Jesus’ most challenging words… 
I have asked myself some questions about our context:  
 
Why in Canada, do we not have enough farmers or people connected to the earth?  
Why are these jobs considered unskilled and given to migrant workers?  
What does this say about the sense of privilege we have instilled in our children and our 
children’s children?  
 
When an immigrant enters the country on a workers permit for an “unskilled” job – are there 
sufficient opportunities for this person to develop and grow, to learn skill, to move beyond?  
 
Why is it that the rich carry out business through the ‘informal’ job market and how is it 
exclusionary to newcomers? 
 
What would Jesus say to me, St Catherine’s Wardens, treasurer and Parish Council as Religious 
leaders about how we value money and value people? 
 
What does it mean for us to think of Creation beyond being a resource for human use? 
 
 
I close with a paragraph from Indigenous Botanist, Robin Wall Kimmerer’s book: Braiding 
Sweetgrass 
 
Generosity is simultaneously a moral and material imperative, especially among people who 
live close to the land and know its waves of plenty and scarcity.  
Where the well-being of one is linked to the well-being of all.  
Wealth among traditional people is measured by having enough to give away. Hoarding the gift, 
we become constipated with wealth, bloated with possessions, too heavy to join the dance. In a 
culture of gratitude, everyone knows that gifts will follow the circle of reciprocity and flow back 



to you again. This time you give and next time you receive. Both the honor of giving and the 
humility of receiving are necessary halves of the equation. The grass in the ring is trodden down 
in a path from gratitude to reciprocity. We dance in a circle not in a line.  
(Robin Wall Kimmerer). 
 
 
 
 
 
 


