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Get in the Water! Reflection for 4th Sunday after Pentecost, 3 July 2022 
2 Kings 2: 5:1-14; Galatians 6:1-4, 7-11, 14-16, Luke 6 
Rev. Dr. Barbara Fullerton, East Plains United Church, Burlington 
 
Who enjoys playing in a sprinkler, splash pad, water park, a swimming pool or even the 
bathtub? Come on, admit it! Have you ever danced in the rain or squelched through a 
mud puddle? Even dogs love romping in water, then shaking it off all over everyone 
and everything near them. A clergy friend lives in a neighbourhood near Ottawa where 
the whole block goes out and squirts each other with water on Canada Day. 

I would love that! I ended up walking in a downpour a few weeks ago with my friend 
Marg, who is worshipping here with us this morning. It was exhilarating, though we got 
drenched and it was a bit iffy when there was only a second or two between lightning 
flashes and thunder claps. I experienced so much joy from the unexpected drenching 
on that walk! Walks with Marg make me joyful anyway, but getting caught in that rain – 
the little kid inside me was grinning from ear to ear.   

Water is an amazing symbol of God’s grace because of the delight and surprise water 
can bring. Sometimes the surprise element is too much, registered with a loud wail of 
shock, when baptismal water meets an infant head. But often when babies are in the 
bath or go in water with a parent or caregiver, they babble and splash with delight.   

SO many blessings in water: it cools us on a hot day, quenches thirst, heals and 
cleanses us. All of these blessings describe what our encounters with God can be like. 

Before I go any further in this reflection, I want to be clear that the scriptures we just 
heard are the Revised Common Lectionary texts for today, which many churches are 
hearing today. Sometimes people hear things in the Bible reading or the sermon that 
they think are directed at them. If that’s your perception today, be amazed that they are 
THERE, in the texts. And my reflections on these texts come from reading I did this 
week. They were not written to describe a particular person or situation. This statement 
is kinda like the one we often read at the beginning of a novel or a movie, that 
resemblance to real life is coincidental. But if what I say connects with your experience, 
let’s just say that God works in mysterious ways. 

What links the texts this week? These texts help us wade through uncertain waters of 
scarcity and the resulting anxiety. Namaan’s anxious rage that masks his desperation 
to be healed gives way to praises and exaltations of a God invested in abundance.  

Where recently have you seen anxious rage, talking like Naaman, about the person’s 
own importance? “I did this and I did that wonderful thing! How can you invoke rules on 
me after all I have done for you?” The former US President comes to mind, but some 
of you will think of examples closer to home. Naaman, in our Hebrew scripture story, 
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raged, “I thought that for me Elisha would surely make an exception, that he would 
come out, and stand and call on the name of the LORD his God, and would wave his 
hand … and cure me, [that he would fix the situation in a way more to my liking]!” 

“13But his servants approached and said to Naaman, ‘Father, if the prophet had 
commanded you to do something difficult, would you not have done it? How 
much more, when all he said to you was, “Wash in the Jordan, and be clean”?’  

Naaman, the commander of the King of Aram’s army, came to the realization 
that he must humble himself, rather than use his power and prestige, to 
meet a difficult challenge. “The unassuming voices of servants and the people 
called ‘the great unwashed’ are filled with unexpected grace and wisdom if 
only Naaman can let go of his ego and listen,” writes Elise Feltrin.i 

The miracle is that Naaman changed his mind, did as suggested, and was 
cured, so he could be restored to his community. 

Feltrin goes on, “How does this speak to our experiences? Whose voices do we 
either listen to or ignore? What biases shape these choices? What can we learn 
from Naaman? What voices is God inviting us to pay attention to?” 

How often in our own lives and in situations in which our community of faith 
finds itself, might we easily resolve situations by doing what is required in the 
situation? Get in the water and get clean.  

What might that look like? In some cases, apologies. In some cases, seeing 
through the eyes of another person. In some cases, hearing the wisdom 
generated together in community and community polity and practice. When 
we get in the water of the Jordan, metaphorically, healing is possible. 

We find this taking place through God’s people bearing each other’s burdens and 
supporting those dedicated to liberation from the things that alienate us and fracture 
community.ii 
That is where the second reading for today directs us. The author of Galatians writes, 
“4All must test their own work, … rather than [pointing fingers at] their neighbour’s 
work….” He goes on, “9So let us not grow weary in doing what is right, for we will reap 
at harvest time, if we do not give up. 10So then, whenever we have an opportunity, let 
us work for the good of all, and especially for those of the family of faith.” 
I don’t particularly agree with that last phrase, as I think we are called to work for the 
good of ALL, not just those in our faith community. 
On this Canada Day weekend, we could also have looked at the gospel text which was 
not read today, where the 70 evangelizers Jesus sent out several weeks ago returned 
and reported how they fared in their assignment. Ministers especially like vs. 16 where 
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Jesus had told them before they went: 16 ‘Whoever listens to you listens to me, 
and whoever rejects you rejects me, and … the one who sent me.’ 
As we think about that story, we might ponder how it has been applied to embodying 
dominionist impulses. 
In the United States, the doctrine of dominion is feeding a particular strand of Christian 
Nationalism actually known as Dominionism, which argues that conservative Christians 
are mandated to take control of all the earth, including political and cultural institutions. 
In his book Kingdom Come: A Biblical Response to Dominion Theology, Don Pirozok 
describes dominion theology as “… a directive based upon the God-given authority in 
Genesis 1:26 [to have dominion over all living things], which Adam lost in the fall.  
Today, [they believe] God is raising up Christians who will walk in restored authority 
which Jesus Christ has recovered through the work of the cross. The restored 
dominion given to Christians will allow them to subdue the earth and rule over it. In the 
process of taking the restored dominion, the Kingdom of Heaven can now be 
expanded over all the earth. The church is now expanding the kingdom – [emphasis on 
KINGdom], converting the nations into Christian nations, and will fill the earth with the 
knowledge of the glory of the Lord.”  
The most extreme branch of Dominionism seeks to replace secular law with Old 
Testament law. Seriously. That is what the SCOTUS’s repealing Roe Vs. Wade, 
women’s right to make choices about their own bodies, is about. This is straight out of 
Margaret Atwood’s The Handmaid’s Tale. Some think that marriage equality and equal 
rights for 2SLGBQT people will go next. 
But it’s not just the far right that falls into this kind of thinking. There is a way that this 
account in Luke 10 of towns who accept the good news and those that don’t, sets up 
two camps of people—those who are good, as evidenced by their welcome of Jesus’ 
followers, and those who are not, as evidenced by their rejection of them. One is 
aligned with Jesus and the disciples; one with Satan and evil.  
Certainly, those of us on the political left (and even Conservatives in Canada are 
considered left-wing in the US) can fall into similarly polarizing notions of those who 
are for us and those who are against us. After centuries of aiding and abetting 
colonization, not to mention other harm that has been done in the name of 
Christendom, we have to reckon with all the very good reasons that communities might 
reject Christianity and those who come peddling it.  
Even beyond that, let’s be skeptical of our own colonizing impulse to bring the good 
news (political or religious ideology) to those who appear (to us) not to have it. Even 
though they have their own very valid relationship with Creator and the creation in their 
own spirituality and faith traditions. 
There is another way of reading this text that actually works against dominionist 
impulses. In short, Jesus’ instructions to extend peace and news of the kin-dom 
(emphasis on KINdom and relationship now) to every place the disciples go, 
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regardless of whether they are well-received. That is a clear counter to the colonial and 
dominionist impulse. (It also follows up on Jesus’ condemnation of the disciples’ desire 
in the previous chapter that we heard last week, to “rain down fire” on those towns that 
reject them (Luke 9: 54-55).)  
His warning to rejoice, not in the submission of evil spirits, but in their own place in the 
order of things, is likewise an assertion that their power comes not from domination but 
from having entered into a whole other way of seeing and participating in the world.  
Jesus had told the 70 who went out to tell the good news, when they entered a village, 
to “Stay there, eating and drinking whatever they give you, for the worker deserves his 
wages.” (Luke 10:7) So many times I have heard this verse about “a laborer being 
worthy of [their] hire” being used to insist that everyone needs to get a job and earn 
their keep, when actually the emphasis in this passage is not on the labor but on the 
nurture. The point is for everyone who brings the good news, encouraging people to 
join God’s interdependent kin-dom, to be cared for and sustained by those receiving 
that news.  
The work the disciples are doing in this passage is a kind of labor people might expect 
for free—organizing, community building, and care work. The disciples come into 
villages bearing stories of another way of living, hope for what God is doing, and 
an invitation to a larger communion that brings healing to those who are isolated and 
despairing under Roman occupation. Jesus insists that this work be valued and 
supported, not with wages but with hospitality, gift.  
Richard Swanson has written, in a commentary on this passage: “At some level all 
work and all pay is a gift exchange. We do the things that our community needs, and 
our community sustains us.” Each within their own ability to do so. Perhaps that is how 
it should be, but that is not at all how the world operates.  
The work that is compensated most richly in society is often work that, in one way or 
another, harms community—by extracting resources and polluting the environment, for 
example. Some of us have worked for justice in these areas and when we return to 
share what we learned on study trips to places like Palestine, Tanzania, and 
Guatemala, not many people are interested in hearing about it. 
Rejection stings. When Jesus says he is sending the disciples out like sheep among 
wolves, he is no doubt referring to greater dangers than mere indifference or even 
dismissal: Their mandate to declare that a new political order is emerging will arouse 
ire from those who have placed their security on existing within the oppressive 
system.  
Many will not want what they are offering. But Jesus gives his emissaries sound advice 
for managing this rejection. They are instructed to extend peace as their first act in each 
new place, but also to know that if their peace is rejected, it will simply come back to 
them. Oh yah, and that bit about shaking off the dust of that place from their sandals. 
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This is a peace that can’t be taken away from them. It comes from having joined in with 
this emerging alternative social and political order, what he called the Kingdom of 
Heaven, what progressive theologians today are calling the Kin-dom of God. The 
disciples are instructed to tell the people of every town, no matter the town’s response 
to them, that the kin-dom has come near, here and now. There is a kind of radical 
gentleness to this way of moving, a disarming universal well-wishing that causes evil 
“to fall like lightning” from power.  
If we could really, really follow those instructions, it would be powerful spiritual 
formation that runs counter to the ways we are formed under capitalism and the 
interlocking supremacy systems that keep us striving, competing, strategizing, and 
currying favour in opportunistic ways.  
This Luke passage suggests that we are already okay, that our names have already 
been written in heaven and we don’t have to convince anyone of anything, or sell 
anything (even ourselves) to anyone, in order to make it so.  
The only catch is that we have to remember that and not fall into trying to coerce or 
dominate others to get our way. Jesus cautions the disciples not to rejoice in the way 
that spirits submit to them (in other words, their capacity to dominate), but to rejoice in 
their membership in the kin-dom. He’s not moralizing.  
Rather, he’s explaining that the kin-dom [of Right Relations] is inaccessible from a 
place of domination or self-protection; the minute we try to dominate or armour up 
against rejection, we lose access, not because God is mean and trying to exclude us, 
but because those ways of being are inconsistent with the kind of interdependence that 
characterizes the reign of love to begin with.  
My prayer for EPUC is that you may experience God’s peace that surpasses 
understanding and that can’t be taken away. My prayer for Canada is that it continue 
on its path away from colonialism and privilege toward Right Relations with Indigenous 
peoples and all who live together in this country. Because, my friends, God loves us 
all. You, Me, Us. God loves us ALL. So let’s dive into the water of God’s all-
encompassing love and splash away! Amen 
*Hymn MV #154     Deep in Our Hearts 

 
i Sermon Starter for 3 July in Gathering Pentecost 2022, p. 14. Used with permission. 
ii “Liturgy that Matters” from Enfleshed, accessed by subscription with permission to use ideas presented there. This week’s sermon 
commentaries were written by Nichola Torbett (she/her).  


