
Kingdom 
“The Prayer that Embraces the World”  

Matthew 6:10a (and others) 

Scott Currie 

CBC 

May 29, 2022 

Intro 
Recap 
(SHOW TITLE SLIDE 01)There are two versions of Jesus’ teaching-prayer. It is his teaching-prayer 

because, of course, we have other prayers recorded in scripture for us. In Matthew, the prayer is 

recorded as a part of the more extensive section of Matthew’s Jesus story that is often referred to as 

“The Sermon on the Mount.” In this section, the teaching-prayer flows with Jesus’ teaching about 

other topics like anger, adultery, enemies, almsgiving and worry. In this case, the teaching-prayer 

appears as part of a collection of topical teaching. 

In the other version, Luke’s version, the teaching-prayer appears because of a request from one of 

Jesus’ disciples. In this way, the prayer is a consequence of the nature of Jesus’ life. When Jesus 

invited people to follow him, he meant it literally. “Come and follow me,” meant, “Let’s do life 

together.” The teaching-prayer then flowed not from a series of teaching segments but from the 

informal conversation that arose out of questions Jesus asked or questions his followers asked. 

Another matter I want to recap today is that each version of Jesus’ teaching-prayer is introduced in a 

unique way. These differences are significant for our understanding of Jesus’ intention for using this 

prayer to teach us how to pray. To see this, I need to take you into the grammar of these passages. 

Here is how Matthew introduces the prayer: 

(SHOW SLIDE 02)“Pray then like this.” The important bit for Matthew is the addition of the adverb 

“like this.” Adverbs provide us insight into the nature or manner of an activity. Part of Matthew’s 

interest is in the manner in which Jesus demonstrated the prayer. More on this in a moment. 

On the other hand, Luke introduces his version of the prayer by writing, (SHOW SLIDE 03)“When you 

pray, say.” For Luke, then, the emphasis is on what is said. 

Together, we are encouraged to pay attention to what Jesus said and how he said it. (SHOW SLIDE 

04) Barton raised this a few weeks ago when we began this series. At that point, he summarized the 

differences in terms of the words and the structure of the prayer. Remember, he told us to pay 

attention to the words and how the prayer was organized. Practically, the prayer teaches us first to 

address God and his sovereign nature and then, in light of who God is, to raise our needs. In both 

cases, the prayers give us words to use as guideposts along the way. God’s fatherly transcendence, his 



holy glory, his rule, and his will all shape the details of our needs: material provision, forgiveness for 

sins and protection from evil.  

I want to add one other observation about how the prayer is introduced in Matthew and Luke that 

deals more directly with the way Matthew introduces the teaching-prayer; that is, with how Jesus 

taught us how to pray. 

It begins with one observation that is not noticeable in English: almost every verb in the prayer is in 

the imperative mood. This might be incidental if all the verbs were imperative. We could then likely 

conclude that it is a function of the prayer genre or something like that. But they are not all 

imperative. Both Matthew and Luke noticed something important about Jesus’ non-verbal instruction 

concerning his teaching-prayer. What did they notice? To see this, it is helpful to consider how we 

typically use the imperative mood in daily life, which I think can be summarized in two ways. The first 

is as a command. “Stop!” “Don’t hit your sister!” In this case, by using the imperative mood, you insist 

that someone follow your direction. You are attempting to express authority. The other way that we 

typically use the imperative mood is when we are passionate about something. “Oh, you have to try 

the shawarma from the place at the end of the block!” “That movie is terrible!”  

I think we can safely rule out the first possibility outright since it would then appear as if Jesus was 

instructing us to pray to God by commanding him to do something. Unfortunately, sometimes we slip 

into this frame of mind and treat God as if he is a genie in a lamp that is beholden to us. This is not 

what Jesus is teaching, nor is it what Matthew or Luke understood Jesus to be teaching either. Why do 

I think that? Well, because of the words Jesus uses, especially regarding the first section, the God-

alone-is-sovereign section. The prayer desires that God’s name alone is made holy and that His rule is 

revealed, and His will is mirrored on earth in the same way it is in heaven. The other clue that it is not 

the command use of the imperative is because the first section of the prayer, which provides context 

for the rest of the prayer, is written in the third person. That is, each of the imperatives is indirect. The 

one praying is not expecting the one being addressed to respond directly but to be the one to whom 

the action happens. So, it is not that the one praying is asking God for these conditions to emerge: 

That God’s name is made holy. That God’s rule is established. That God’s will is accomplished. To be 

sure, by addressing these imperatives to God, the one praying is acknowledging that ultimately God is 

sovereign and that he can bring these to pass. But the prayer also recognizes that these are actions 

that come about indirectly. That God makes his name holy through something or someone. That 

God’s rule is brought to bear through the activity of others. That God’s will is done through earthly 

means as it is through heavenly ones. More on this at the end. 

Thus, I am convinced that when Matthew heard the teaching of Jesus regarding prayer, he also saw 

something that he intended to pass on to us. He saw Jesus engage with prayer, not just say a prayer. 

He saw Jesus express passion about these things and, in so doing, recorded his words as imperatives. 

“Our Father, the mighty One of heaven. Please! Let it be that your name is made holy throughout the 

earth! Please! Let it be that your rule is established. Please! Please! Please! Let it be the case that the 

operation of the earthly realm reflects the operation of the heavenly realm – according to your will. Do 

you see? In his teaching-prayer Jesus is not just giving us the words and the structure; he also 

provides us with the attitude. As a result, we must be aware of what we are saying and why and how 

we are praying. Our prayers ought to reflect what matters to us. Yes, it might be that some of us need 



to learn from Jesus’ teaching-prayer what should matter to us. But we also learn how we ought to 

pray, and just like some of us need to grow in what we pray for, others of us may need to grow in our 

attitude, in our passion, and in prayer. The matters raised by Jesus in his teaching-prayer have eternal 

consequences. He invites us to address these eternal matters through the activity of prayer and 

confirms that the activity of prayer is also of eternal importance. 

Ok, enough of a recap. For the remainder of this message, let’s consider the following line of the 

prayer: 

(SHOW SLIDE 05) “Your kingdom come” 

As we move on, please don’t forget that the prayer does not suggest that it is simply a matter of God 

doing something alone but the desire that the conditions become such that God’s kingdom comes. As 

if all that must happen is for God to do something. With Jesus as our example, he prayed AND acted 

with the ideas of this teaching-prayer in mind. Also, don’t forget that this prayer is meant to be a 

passionate expression to God: “Please, God, let it be the case that your kingdom comes.” I’ll try to 

help you develop your passion for God’s rule. 

I want to pose and then answer two questions as a way forward: “What is God’s Kingdom?” [and] 

“What does it mean to pray, ‘your kingdom come’?” 

Let’s take a look at the first question: 

(SHOW SLIDE 06) What is God’s Kingdom? 

To answer this question, we can look at the individual words of this line of Jesus’ teaching-prayer: 

YOUR. KINGDOM. COME. 

(SHOW SLIDE 07) Your 
This first word is quite plain. The kingdom that we are to desire passionately is the one that belongs to 

“Our Father – the one in the heavens” and to him alone. This kingdom is not coequal with any 

geopolitical region or government. “My kingdom,” Jesus explained to Pilate, “is not from this world.” 

(SHOW SLIDE 08) In the vision given to Nebuchadnezzar, interpreted by Daniel, and recorded for us in 

Daniel chapter 2, the nature of the ownership and construction of Our Father’s kingdom is described. 

Against the various nations of the earth – powerful, conquering nations – arises another. In the vision, 

a statue of gold, silver, bronze, iron, and clay – the representation of earthly power, prestige and 

dominion – could not withstand the force of a stone which struck the statue and destroyed it such 

that it “became like the chaff of the summer threshing floors” (2.35). Literally, the stone completely 

pulverized the statue. I want you to notice that Daniel explained that this stone “was cut out, not by 

human hands” (2.34). Daniel’s summary to Nebuchadnezzar is as follows: 

(SHOW SLIDE 09) the God of heaven will set up a kingdom that shall never be destroyed, nor shall the 

kingdom be left to another people. It shall break in pieces all these kingdoms and bring them to an end, 

and it shall stand forever (Daniel 2:44) 

So what do we mean when we use the term “kingdom?” 



(SHOW SLIDE 10) Kingdom 
This is a very common word in the Bible, and we throw it around as if it makes obvious sense, but how 

many of us here know what it is like to live in a kingdom? Do we readily relate to this idea? It is not 

equivalent to our current version of a constitutional monarchy. Sometimes I wonder if I imagine that 

the Kingdom of God is basically like what we’ve got, except Jesus is the Prime Minister. Is that how the 

Bible explains the Kingdom of God? 

(SHOW SLIDE 11) This is a massive topic in Scripture, so all I can offer right now is a glimpse and a 

summary of the key characteristics of what is meant by God’s Kingdom or Rule. For a glimpse, let’s 

look briefly at the passage read for us earlier: Luke 4:16-30. 

Jesus attended the synagogue in Nazareth “as was his custom,” and when the time in the service 

came for someone to read from the Scriptures, Jesus was presented with a scroll and asked to read. 

He chose a passage from the book of Isaiah. The information available in the book of Isaiah is at the 

heart of the Scriptural notion of the Kingdom of God. I suggest that if you are not familiar with Isaiah, I 

recommend that you become very familiar with chapters 52-55 to start digging into the nature of the 

biblical kingdom. 

In this case, in Luke 4, Jesus chooses to read from another critical section of Isaiah, chapter 61. He 

reads the section, sets the scroll down and then shockingly applies this kingdom passage to himself. 

He said that this scripture is fulfilled today. He claims that God’s rule is now being fulfilled in their 

midst. By doing this, he is claiming to be the one upon whom the Spirit of the Lord rests. That He is the 

one anointed to “bring good news to the poor [..] to proclaim release to the captives and recovery of 

sight to the blind.” That He is the one who can authentically “proclaim the year of the Lord’s favour." 

These things are all directly related to the Kingdom of God. Jesus is thus claiming that he is the one 

who will bring the kingdom of God to earth. He is claiming to be the stone from Daniel chapter 2. 

Notice what happens next. All those who heard were amazed and spoke well of him initially. This 

introduces us to the dual nature of the kingdom. On the one hand, the kingdom of God affirms 

everything that we hold to be dear, everything for which we long: peace, justice, and goodness. These 

are the things that almost everyone can get behind. These are the kinds of promises that make God’s 

kingdom popular. 

Interestingly, Jesus doesn’t leverage this goodwill. Instead, he provokes those who are feeling good 

about the rule of God. In this case, Jesus implies that the kingdom is more extensive than political 

Israel and, in fact, goes beyond Israel. He was provoking his listeners because they assumed that 

because they were Israelites genetically, they were destined to be welcomed into the Kingdom of God. 

Instead, Jesus reminds them that when it comes to the blessings associated with God’s Kingdom, 

political Israel was not a guarantee. I’ll leave you to look at the details, but essentially Jesus pointed 

out various situations in the past when God blessed people outside of Israel. 

This did not sit well with the people. This is the other side of the dual nature of the Kingdom of God. 

Yes, there are beautiful promises associated with the rule of God; all those things that are present 

because God is present. But, as Jesus implied, there are conditions. Putting limits on God’s blessing 

did not sit well with that crowd. In fact, they wanted to throw him off a cliff. How’s that for going from 

one extreme to the other? They went from speaking well of him to trying to kill him. 



For us, the other side, or the conditional side of God’s rule, emerges in this text from looking at what 

Jesus doesn’t read from Isaiah 61. Jesus stops reading right before the phrase “and the day of 

vengeance of our God.” Part of the rule of God revealed in the establishing of his kingdom is 

punishment. 

(SHOW SLIDE 12) The summary of the characteristics of the Kingdom/Rule of God then is: 

 The redemption/reclamation of the world. (explain peace, justice, goodness = God) 
 The complete and final expulsion of sin/evil. (i.e., Rev21) 

o Only the clean and the righteous will be permitted. (THIS IS WHERE THE GOSPEL FITS 
– explain how and explain Jesus’ uniqueness but our part as well) 

Before that final eradication, there is an invitation to come. 

(SHOW SLIDE 13) Come 
Here we are in the teaching-prayer: first YOUR, then KINGDOM and ending at COME. 

There is a grand vision recorded for us in the middle of Revelation 21, where God reveals to John the 

new capital of God’s worldwide Kingdom at the end of time. John saw this holy city “coming down out 

of heaven from God” (21.10) 

(SHOW SLIDE 14) In his book The Lord and His Prayer, Tom Wright, a teacher of mine at the University 

of St Andrews, explains that: 

‘Heaven’ and ‘earth’ are the two interlocking arenas of God’s good world. Heaven is God’s space, where 

God’s writ runs and God’s future purposes are waiting in the wings. Earth is our world, our space. (NT 

Wright) 

 So when John’s prophetic vision is finally realized, "God’s space and ours are finally married, 

integrated at last” (Wright, 24-5). 

The Kingdom that comes is not of this world's making (Jn18). 

The Kingdom that comes, comes to the earth (Rev21). 

(SHOW SLIDE 15) What does it mean to pray: Your kingdom come? 

 Expression of hope/desire - longing 

 Desire for God to make us Kingdom-bearers/ ambassadors (the prayer/act nature of prayer) 
 Permitting the Spirit to shape our life into a kingdom life; our life to reflect God’s rule. 

This is reflected in the language of the prayer, “God, let it be the case that your kingdom comes.” 
Bring everything to bear – INCLUDING MY LIFE – to increase your rule. 

(SHOW SLIDE 16) We can only pray this prayer for the church if we are prepared to mean: make us 

Kingdom-bearers! Make us a community of healed healers; make us a retuned orchestra to play the 

Kingdom-music until the world takes up the song. Make us, in turn, Servants of the Lord, the few with the 

message for the many. (NT Wright) 



(SHOW SLIDE 17) In closing, a great declaration is recorded for us in the Bible that comes to us in its 

transliterated form. That means we know the term in its Koine Greek form. It is a declaration 

representing what those of us who are following Christ understand when we pray, “Your Kingdom 

Come.” We know that the coming of God’s Kingdom is a coming of a person, the Gospel-One. The best 

translation in English is likely in its more prophetic form: “Our Lord is coming.” The word, two in 

Greek, we know as one:  Maranatha! 


