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May the words of my mouth and the meditations of all our hearts be reflections of your word to us today, in Christ’s name we pray. Amen 

 

We got a nice introduction Job’s story in the text this morning. You may have noticed a fairy-tale 

quality to its beginning, as if it read, “once upon a time in the land of Uz.” While there is no place on earth 

called Uz, the translation of the word is something like counsel. Once in the land of counsel, there was a 

man, Job . . . who also has an interesting name. In Hebrew, it is very close to 2 particular terms, one meaning 

“Where is the divine father?” and the other, “the persecuted one.” Both seem quite fitting in the context of 

the story. You may have already begun to guess that this story is not likely grounded in history, in fact, the 

beginning and end, which are both in prose, makes a nearly complete story, likely a folktale. Scholars 

believe that the poet who fills in the middle 40 chapters, may have used the story as a setting for this poetic 

masterpiece. Trusting the scholarship, I’m going to treat the book of Job as a work of fiction that offers 

profound teachings and speaks truth. 

The book can be loosely dated around the 5th or 6th century BCE, but there is no other indication of 

its origin . . . still, it does two very important things. Firstly, it challenges the doctrine of reward for the 

righteous and punishment for the wicked, which is the consensus view of writers of the Hebrew Bible; this 

dissent is compounded by the equally radical rejection of the view that humans are central to creation. 

Secondly, it wrestles with the universal experience of suffering, and so has been deeply resonant with its 

readers for centuries.  

Turning back toward the text itself, as we set the scene, we encounter a few characters that stand out 

for readers, one being The Adversary. In most modern translations this is translated Satan, as a proper 

noun. In Hebrew, it is a role, a title, rather than a proper name. This isn’t evil Satan, rather in this theological 

construct, the Adversary is part of the heavenly counsel, taking on an oppositional role, and this is the only 

time the Adversary shows up in the story.  



The Adversary wants to know, why is Job so devoted to God? Is it because he is grateful for his good 

fortune in life? Take away all that he has and what happens to his devotion? Job’s wife is paired in a way 

with the Adversary in her posture toward Job. She is a curious character in that she seems to adhere to the 

perspective that Job must have angered God . . . and yet she doesn’t tear her own garments and shave her 

head after losing all of her children.  

In treating Job and his wife differently, the author intensifies the focus on Job and his particular 

perspective. This is a story about his world, his experience, and his suffering. Up to this point, his human 

experience has been self-centric: he is the landowner, the one people come to for help, a prominent figure in 

the community. His roles insulate him from a broader perspective or hedge him in, as the Adversary puts it.  

When the Adversary strikes his world, Job is affected in layers . . . first his physical home, his farm, the 

large buffer around his existence; then his family, his emotional home; and finally his skin, his first home, 

the boundary between his body and the world.  

There was a belief in antiquity – I don’t remember if this was a uniquely Jewish idea – that God filled 

all space. God then had to withdraw God’s self in order to make space for creation. It follows then that the 

skin is the border between humans and God. What could it mean for Job that his skin is inflamed with a 

rash? What could it indicate about his relationship with God?  

In the time Job was written, consciousness was not differentiated from the body in the way many think 

of it today; it was understood that all parts of our selves are connected: body, mind, emotion, spirit, and self 

even extended out into one’s environment. So as Job is affected layer by layer, his consciousness, in a way, is 

laid bare before God.  

As you can see, even before we get to the poetry, the language of Job is extremely generous with ideas 

and imagery. I have no hope of covering it all, which means there is also an abundance of material to 

connect with our overarching topic of creation. Through the next few weeks we’re going to try to weave 

together the theology of Job with our identity as 21st Century humans facing the reality of a changing 

climate. 



Humans are extraordinary creatures; we have the capacity to think, to feel, to reflect, to observe, to 

respond, to wonder, to dream, to create. We are uniquely suited for self-reflection. We are made for 

relationship and have an instinct for generosity. While we are driven to reach for what doesn’t yet exist, we 

also find security in what we know. We generally rely on the familiar, are attached to our perspective, and 

resist change, that is unless we are the instigators of that change. These are all human qualities. 

And as I preached for many weeks early on during COVID, the pandemic placed us in a kind of wild 

space, set just outside of our usual perspective on the world and culture in which we live. We’ve all had to 

isolate at times, let go of expectations, grieve. We all have to live in a constant state of flux and are 

challenged to accept uncertainty as our current norm.  

It was theologian, Sallie McFague, who wrote about wild space in her book, A New Climate for 

Theology. She continues on to talk about our need to have a look at who we think we are. It all comes down 

to our theological starting place: do we begin with the individual or the cosmos? It turns out our answer 

matters. The answer matters in the book of Job, and it matters in our world today. Our ability to self-reflect 

tells us that we are a powerful force on God’s creation, so how we approach creation matters. We live in a 

culture (to no fault of our own) with a more self-centric view, where what happens to another part of 

creation has little to do with us. From a cosmological view, everything is connected. COVID is showing us 

some of these effects, not only with the ongoing arguments over vaccines, but illness and COVID 

precautions are slowing supply chains, the effects of which show up in our grocery store.  

In the midst of his suffering, Job does take the opportunity to wrestle with his circumstance. We’re all 

invited, as we journey with Job, to wrestle with our own circumstances, to join him in prayer, to perhaps 

find ways of setting aside some of what buffers us from the world in service of broadening our lens on 

creation.  

I encourage us all to read the book of Job along side this sermon series (reading a chapter or 2 per day, 

you can get through it in a month) to get more out of the experience. 


