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 The Road not taken.  A poem by Robert Frost about coming to a fork in the road.  

Someone who is trying to weigh the options about taking a familiar road or one less 

familiar.  One where the path is not so even, where the grass has not been trampled, 

one that may actually lead to a place not yet known.  And that can be good, or it can 

be; well, not so good.  Especially if you are like me.  Someone who sometimes needs a 

GPS just to get home; who gets spun around in an elevator; who always turns the 

wrong way first.  It makes for interesting driving, especially when Darcy is in the 

vehicle.  Because once I know the path that gets me where I’m going—whether or not 

it’s the best, the most logical, or the shortest route—once I know how to get 

somewhere, I never mess with success.  I take that road every time.  But invariably the 

question, the direction always comes.  “Why are you taking this road?  You should go 

this way.  It’s shorter.  It makes more sense.”  Sense to who?  Because the minute I 

veer off my course to the directed one—I have no clue where I am going.  I am LOST!   

Well, the past several weeks our attention has turned to the early church we read 

about in Acts—the fledgling followers of Jesus trying to figure out what it means to be 

both Easter and Pentecost people.  They watched a resurrected Jesus ascend into 

heaven, left with simply this, “When the Holy Spirit has come; you will be my witnesses 

in Jerusalem, all Judea, Samaria, to the ends of the earth.”  Sounds like the disciples 

are about to take this show on the road.  But which road?  Who’s going?  Because 

right now Peter and John and the rest; these initial followers of Jesus commissioned to 

go from Jerusalem to all those ends of the earth—as it turns out they haven’t even 

left—they’re still hanging out in the familiar streets and well-worn roads of Jerusalem.i   
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But for a man named Philip, the journey is about to take another road.  An angel, 

a message, like a voice in the car that asks “Why are you going this way?  You should 

take another road.”  “Get up and go,” Philip is told.  “Take the south road, the road that 

leads from Jerusalem to Gaza.  You know, the wilderness road.  By far, not the 

easiest, or shortest, or even the most logical route.  This road is definitely the road less 

traveled, but it might just take you to the ends of the earth.  Let us pray. 

His name was Philip.  We don’t know much about him.  But this we know, he was 

not one of the 12 original disciples; but one who followed later.  And the first thing 

we’re told about him—he was devout.  A deep man of faith in Jesus risen from the 

dead.  So he was a logical choice, chosen by the church, entrusted with the ministry, 

not of preaching—that was for the disciples—but of service.  Caring for the neglected 

among them.  Widows, orphans.  Philip was a table-server.  Devout.  A servant.  The 

two things that define him.  All we need to know.  We can assume the rest.   

But now circumstances are changing.  The roads of Jerusalem he had been 

travelling had come with their own peril.  Persecution.  Oddly not by Rome.  Not by 

outside ruling forces.  But from inside.  Internal conflict, bitter controversy and rivalry 

about tradition and faith and the well-worn paths of conformity, of set cultural and 

religious boundaries.  Boundaries that are as much about protecting what they contain 

as they are about pushing out what doesn’t belong.  Conflict.  Controversy.  Struggle.  

Upheaval.  A changing world.  Pushed out.  These are the circumstances that put him 

on another road leading out of Jerusalem.  And while that is true, that persecution put 
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him on the path; in the midst of all the conflict and upheaval, God was working in and 

through it all.  There were many roads his fleeing footsteps could have taken from 

Jerusalem that day—quicker routes, safer paths.  But a message, a voice, direction.  

“Get up, go.  Take another road.”  God had placed him on this road—this one particular 

road, a road less traveled, the wilderness route from Jerusalem to Gaza.   

He was not the only one.  On the road another man.  We don’t know his name.  

But unlike Philip, we are told much about this man.  He is powerful.  A high-ranking 

court official.  He is trustworthy.  In charge of the whole of the queen’s treasury.  He is 

literate, well-educated.  He is wealthy.  Riding in a chariot and in possession of a rare 

scroll.  And he is a man of faith.  One who traveled to Jerusalem for one purpose—to 

worship.  A man who has come from the ends of the earth to worship the same God as 

Philip.  A man who studies and reads and ponders the same scripture as Philip.  The 

difference?  Oddly, no where is this man named devout.  Because we don’t think of 

him that way.  Because of the two words we hear first.  Two words that define him.  

Two words that clearly set him on the outside; even though the man himself does not 

see it that way.  The first two words chosen to describe him:  Ethiopian and Eunuch.  

Words of race and more likely the colour of his skin.  Words that name a specific yet 

fluid gender identity.  Words that are not used to describe Philip.  We never hear where 

Philip is from.  His gender never mentioned.  Why?  Because in our world what goes 

without saying is as important as what is actually said.  Philip’s race and skin colour 

and gender are assumed to be “normal,” accepted, within the set cultural and religious 

traditions of his day.  How can he not be?  After all he is devout…  
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But the other man on the road, for all of who he is and how he is described 

afterwards; for this man the author of our scripture chooses very specific words and a 

perspective that cannot be easily dismissed or ignored.  That our scripture can often 

infer and reflect cultural definitions and boundaries interpreted in all our too human 

ways, with words of race and gender.  Dividing words.  And we can assume the rest.  

And we do.  Our imaginations run wild.  That by definition this foreigner is a man who 

does not conform to the set rules and faith boundaries; a man pushed outside the 

temple gates just like the lame man we heard about last week.  A man that archaic, 

first-century traditions has labeled and defined as outside of God’s grace, a curiosity, 

but one who does not belong in the well-worn streets of traditional worship.   

But we are not so archaic are we?  In our advanced thinking, we see him instead 

as an object of pity, one who is oppressed and marginalized.  Even though the man 

himself does not see it that way.  Even though we read of his high rank and power.  

And because we know just enough about the definition of a eunuch to say that often 

castration was a mark of slavery; of an indentured, and therefore castrated existence—

we see him as a slave, less human—at the very least, we are surprised to hear he has 

achieved such status.  And even in our theological unpacking of this story, the man’s 

sexual identity and race have been gawked at and poked and prodded; held up as a 

symbolic sign; with the end that if God’s grace can actually go this far, that if “even 

people like this” can be saved, then we must extend some kind of courtesy his way.  

But as archaic as we may think things were in the first century; the ongoing almost 

daily stories of our own culture and on our newsreels reflect how far we have yet to go. 
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And therefore, it is totally natural, in our reason that this man would be found on 

this wilderness road, this road less taken or not traveled at all by others.  Because isn’t 

it how we understand marginalization; how we define those we see as marginalized, 

pushed out?  As people on a long road to grace and inclusion, lonely, dangerous roads 

where logic and good sense of direction never take us?  It is never by chance or choice 

we see Philip journeying this road; but that he has arrived here for a very specific 

purpose, a noble mission designed by God; commissioned by God—a purpose and 

mission to instruct and to bring an outsider in through a very specific baptismal rite.   

We think Philip is called by God to this road to save a man defined as an 

outsider.  It has been our loose definition of mission ever since.  More difficult is the 

other possibility.  That this man we call other is not there by chance, but also by God’s 

call?  That he is not there as the only one to be instructed or converted, but to instruct 

and convert us too?  It is not only an Ethiopian eunuch who enters the waters of 

baptism that day.  It is Philip too, and all those we name devout servants.  And while 

Philip interprets what is written in a scroll; that the Lamb who is slain is Jesus crucified 

and risen; it is the Ethiopian who interprets what is written in God’s heart and reflected 

in the waves of baptismal grace.  The man who is so quickly labeled and named by 

religious and cultural tradition; so quickly defined by us as “outside;” the man so quickly 

presumed to need understanding and instruction—it is this man who perhaps has the 

deepest understanding of all.  It is this man who poses the question that is not so much 

for him as it is for us, for the church, and for all who yet think that God’s action is 

tethered to our temples and buildings and theologies and well-worn roads of faith.   
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Even as he asks it, an Ethiopian eunuch knows the answer; the wonder located in 

roadside ponds that surprise along the way.  The wonder that this water is for him.  That 

this water is for all.  That God is at work outside our very specific definitions and words 

and missions.  God is at work right in the midst of our conflict and controversy.  In the 

midst of the struggle, the upheaval.  In midst of a changing world we are trying our best to 

push out, even as we have been pushed out too.  But not any of this—nothing—nothing 

can prevent God’s radical grace and inclusion located, found, given in Christ’s death and 

resurrection.  Resurrection that at it’s deepest and most radical interpretation is for the 

rising, radical inclusion of us all.  And if we live in such a world, a world where in Christ, 

even resurrection is possible; then we live in a world where everything is possible.  Where 

anything is possible.  Where being lost opens our hearts and lives to roadside ponds of 

possibility and imagination splashing with God’s radical, untethered grace, no matter the 

road we travel.  “See, here is water, what prevents us?”  What yet holds us back?   And 

suddenly, the ends of the earth, wherever that is; suddenly, as it turns out, the ends of the 

earth are just down the road, and yet as far from home, as far from our temple gates and 

buildings and theologies as we could ever possibly imagine. ii  While all along the voice, 

the message, the direction, the call comes.  It is a call to new roads, to new imaginations, 

to new life in this our resurrected world.  “People of God. Get up, go!  Get lost!”  We are 

sent in the promised, “You will be my witnesses to the ends of the earth.”  Because Christ 

is risen!  And we are risen too!  Alleluia!   

 
i J.R. Daniel Kirk, www.workingpreacher.org Apr 2018 
ii Matt Skinner, www.workingpreacher.org Apr 2021 
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