Neither Male nor Female”
(Golotlans 3:28)

Introdaretion

A UttHe churehv v o remote aveo had been withowt a pastor
for some tHume. Eventually, a davgivter of the congregation, wio
had prepored for pastoral ministry by attending and gradurating
from seminary, come to- serve the chusvel ay pastor. After seven
years of ministry, she left the Lte chaach for o lavger charedn
Following her depairture, o young man woy wited fo- candidate
for the vacant pastoral position by preacihing o triad sermov.
While the people were filing out of chuwreh after the service, a
Uittle girl was heavd. to- say to- her mother, “I didnlt kinow tiat
men cowld be pastors too!”

This Utte tale s an example of how owr local churein
proctice often influences ovwr view of social Bsues Like tive role of
women v ministry. And then we tend to- read tie Bible un Ught
of owr oww lotal churce experience and proctice. This tale alsor
makes F sound as Uf ministry & leaderinip in the chare iy no
longer a man’s world: Yet many contemporary Cihwistion
congregotions are bn fovour of keeping men dominant i thareiv
leadersivip roles and in many chanrches across the globe women
continne to- be restricted i Hhe use of their gifts and if they do-
serve UPs under Hhe leadersivip of male authority figures: But v
male dominance in chamreh leadership and winistry really Godls
direamn for his people?

At the owtset, U must be conceded Hrat Hrere s no- singular
biblical voice on the subject: Some texty seem to- support male
hWierarchy and. others seem to- support a relatiovship of equality.
Yow have already exploved one text that supports the traditional
position of male dowminance, 1Tumothy 2:11-12, a tewt that seems
fo- encounrage mewn to- exeircise leadership and autirvority over



women, i Hhe charehv Budt now- | want yow to- consider a biblical
texdt Hhat seemy for polint us U another ddrection, Galotiansy 3:28, a
fext that advocates o rlatiovsihip of equolity & pairtrersiip:

In Wiy letter to- e Galations, wirhich some scihvolory believe b
ovir earliest NT writing (A.D. 49), Paul writes: “Yow are all sons
omnds davghvters of God Hhwroughh faitiv v Chrrist Jesuns, for all of yow
who were baptized nto- Chwist haae clotived yourselves witiv
Chvrist There (s neither Jew nor Greek, sloare nor free, made nor
female, for yow are adl one in Christ Jesus’’ (3:26-23).

This s the most forthuright statement v thve New- Testament
on the equality of women withv men i Godls new socilety we call
Hie chureh It s considered by some fo- be tHhe Magna Coator of
Humanity, the wltimate expression of o thoiter of freedom for the
new- hammanity created i Jesusy Churist: So- everyone wiro- takes
Godls Word seviowsly wmuwst ponder the meaning and: implicotions
of Paul's stotement for congregotional ministry and Life wv our
day.

Poul'y “neithrer mole nor femalde’' pairing s located atthe
conclngion of an argument about the sole condition for fudl
inclumsion n the Churstion commumnity (2:15-3:25). By foitiv un
Charist Jesuns botiv Jew- and. Gentile are justified before God, Paul
argues. By faitiv bn Churist botiv Jews ande Gentiles receive the
promised Holy Spivit and. are incorporvated: intfo- Clrist's new-
comumunity, the churchv That's the Hharust of Panly argument n
2:15 fo- 3:25.

Thew in 3:26, Paul spells-out the consequences of his
argument for the Golotion Charistiany by defining their stotusy
before God ands witiv one another Un their falthv community. He
addwesses them divectly. The shift s from “we’ fo-“yow’ (3:25
“we’ for “3:26 “yow), from law-(3:25) to- Chwrist (3:26), from



exclunsiventess to- inclusiveness. Unity or oneness bne Clrst i the
domimant motifs Indeed, UF brackets like bookends the entire
passage under diseussion: “Yow are all sony and davgitery of
God.,”’ says Paul n verse 3:26 and then again i verse 28 he says,
“Yow ave all one in Churist Jesns.”’ Jews ands Gentiles together
constitute the people of God Jewish Clhuristiony no- longer pount tor
Hhe law as tHhe sign of their Wentity, but to- Chwist: AW Chwistians,
botv Jew- amnds Gentile, belong to- Civrist: That'y the main point
Paul s making wwv our possoge.

To- make sure Hhere Uy no- misunderstonding, Paud highlights
the stotus of all believery before God n Cirarist

o Through faith, all believers are sons and daughtersy of Gode
i Charist (vs: 26).

o Through baptism, all believery signify publically thvewr
adimission unto- Godly new- society (v 3:274)

o By putting on Chrish, dressing themselves withe Chwist, or
clotiving themselves with Chwist, all believers have
wnolergone (past tense) o spivitual (vertical) & social
(horizontald) transformation (vs: 27b).

Next, in thuree poarallel statements, in the present tense, Paud
annonces Hhe spirdunal & sotiol consequences of haring cotied
Hremselves with Charist: “Hrere (s neither Jew nor Greek, neithver
slane nor free, neither male nor female’’ (3:28). In the tivird
paiving, Poak asserts that male and female are one in Charist:
Paully terms heve are notthe normal Greek wovrds for man and
woman, but Greek terms that specificolly fotns o the gender
distinctiveness of the sexes. AW of this means that ethwnde, social
and sexmnal relations have been furned. upside down in Godly
sight: Oldl distinetions, old dinisions, and. old sepovations, hove
been cancelled n Charist: Ande sinee oneness n Charist s aliready o
readity n the sight of God, Clhristions oughht to- express this
equality v Godly new sotiety, the chwarrcin.



Unfortunately, in the history of the chamrcdn tivere hay been o
fendency for some to- Lmit the degree to- wivich “there iy no- male
or female”’ Many howe fromed the new- reality and the new
relations of Galationy 3:28 only n spiritual fermy, ay o vertieal
reality before Gooh with no- horizontol or social umplications for
Goly people either yesterday ov today. Indeed, it by often argued
that the words “no male or female’’ relate simply to- the common
way men and women join the Churistian community. AW believery
stonds on equal grownd at tire foot of the cross, that s, we are all

To- be sune, there s Little doubt that tn all Hhree padirings of
Golotiomns 3:2.8 Paunl Hhought first and foremost bn termy of the
relationsiip between Godh and hmanity. Whew U comes to-tive
basis of entry info the Christian community, all believery are o
equal footing before God: Fellowship between Godh and hammanity
s no longer Limifed along national, social or sexunal Lines: AW of
Huis s indisputoble. But to- Umit the meaning of this text to- the
spivitnal dimension does not do- U justice.

Pally proclomation Ly o message of equality that hay botiv
spiritual and social dimensions: Indeed, Ut speaks with meaning
to- all Hharee areas of Uife wiere the gospel had a poarticdar social
mpact on 14 century Christiany — racial, sotial, and sexanal. The
His text: Paud speaks withowt gualification or reservation un
Golations 3:28. Hiy stotement implies that; in the social arena of
e local chunrein, gender differences that dinvide and alienate
male and female ore swspended i Charist: They are botiv
nllified as conditions for salvation and ay sotial bovriery
between human beingy un Godly new- commmnity.



Ths, wiren spelling-out the new- reloatlonsivipsy wirich are
meant by Godl to- exist v the charddn, Paud s sayung that un the
same way that Jews have no exclasive privileges over Gentidles
and. free persony have no- exclisive advontoges over shanes, so- men
owe to- Ihane no exclnsine prevogotives over womein

In Hiy brief paper, | propose to- “circle the biblical text’ of
Golations 3:26-28, getting belind e fext by covsidering those
featwres of Hhe historical context that inflnence iy message &
meaning, getting nside tive text by considering Py literary context
v the lavger corpus of Paudine writingy, and getting b front of
the fext by considering the et in the context of Pauls practice
i the chunrehes: I His woy, | hope to- demonstrate Hhat bn Paunl's
mind Hhe stotus of Gentiles, slowes ano women has been equalized
Wit that of Jews, free persons onde males withiv the Clhuwistion
community. For Paul, all thaee pairings hove equal standing
before Godb ypiritnally (vertical) and socially (hovizontal).

- Port One~
Getting Benind tihe Text

Galationsy 3:28 can only be apprecioted agoinst the
backdrop of the stotus of men ande women n the ancient world
ond the priov hWistory of tive thureefold pairing (neither Jew nor
Greek, neither slove nor free, neitiver male nov female) v the
boptismal ceremonies of the eorly el

1) The Jewisiv Thanksgiving Formuwla

The revoluwtionary nature of Poul's wordy i Galatiansy 3:28
W best wnderstood against the backdvop of the status of men and
womew i the ancient world. It iy mportant fo- understond that
Paulsy Hhreefold affirmation corresponds to- botiv Greek and
Jewishv formudas wihere the distinetionsy are refoined.



I Hhe Greco~Romain world of Paunl's day the status of
women s reflecteds b Hhe popudor prayer of Greek men. A typical
Greco—-Roman mawn thanked the gody that “he wos born o human
being ands not o beost, oo man ande not a woman, and o Greek and
not o barbarian’’ [Dicgenes Laerting, Vitae Philosophorum 1.33].
Admittedly, Greek Uterature often affirms the equolity of women
and men v principle, but Greek society rarely achiesed: U
proctice.

I Jewishv circles o simidow thanksgiving formuda way
commondy wsed. Atthe beginning of morning prayers v thre
synagogue, the free male Jew prayed: “Blessed be Godl tivat he did
not make me a Gentlle; blessed be God that e did not make me
anv ignovont peasant ov slone; blesseds be Godl that e did not make
me o woman’’ [S. Singer, The Authorised Dadlly FPrayer Book:
London, 19349, p: 5].

The reason for this thareefold Hhanksgiving by free male Jews
was not blotont demeaning of Gentiles, slaves and womew, bt
rotiver that these persons were restricted from many religions
privileges open to- free Jewisiv males: For example, consider tive
religilows situoation of male and female persons. In e Temple, the
maliv senctuary was reserveds for mew, wivile woman were
relegated to- o lower leael owfside the sanctuary, called Hhe Conrt
of Women I Hhe synagogue a sereen sepovoted womew from men,
symbolizing a womanws restricted role b Hhe service and women
were not normally alowed to- participoate in the actual service
Fuvtrer, the study of Hhe Torai woy off-lUmity for women, as
WUstroted in Hie modern movie Yentl, starring Barboro
Streisand. And. finally, o married woman's role was essentially
Umited to- homemaking. Wihile exceptionsy can be cited, nowihere
i anclent Judaism wos any real effort made to- practice, or evew
propose, the soclal and religiows equality of the sexes (see Fromk &



Evelyn Stagg, Women in the World of Jesus: Westminster Press,
14978).

In contrast to- iy historical situatiow of free Jewisiv male
religlowns privideges and prevogotives, Paul writes that un Clivwist
“tHrere s neitiver Jew nov Greek, slave nor free, male nor female.”
Paul hinself was Likely raised to- hank God. that he way not borw
o Gentle, a slanve, or o woman If sor, e kinew- Hhat Galations 3:2.8
deliberately contradicted eacih piase of his former daily prayer.
Yet he unabashedly annowncesy that v Godl'y new comumunity
raciod, soclal, and gender reloted privileges and perks are
opolished, “for yow are adll one n Christ:”’ Notice: UF Ly tie
religlouns privileges and perks of free male Jews that lhare been
elminated v Clhvristy new community.

2) Baptism intfo- Chwistsy Community

it W also- gnificant that n the passage under consideration
(Golotions 3:26-29), we find Paul'y only explicit reference to-
baptism U the entire letter: “for all of yow were baptized unto
Charist Jesws?’ (verse. 27). Seolary are largely agreed Hhat e
formudotion of the thaee relational categories mentloned v
Galotiansy 3:28 has o prior hWistory ay a formuda nsed i tire
context of Hhe baptismal ceremonies of Hhe eorly chanreh [see
Daniel P. Fuller, “Panl and Golations 3:28, TSF Bullefin
(November-December 1985) p: 9] Indeed, wiren Paul'y conwverty
were baptized, they Ukely heard wordsy Like Galations 3:2.8
spoken to- Hewn Now- Paul remindy Hhem of their baptism n

This comwiction b supported by the fact Hhat the pairingy of
Goalotiony 3:28 are found elsewdrere in Pauly writingsy and
alwayys n direct or indiarect associotion witiv baptuym. For
exomple, unv 1 Corintriansy 12:13, Paud sayy, “For we were all
boptized by one Spivrit ntfo- one body — wihether Jews or Greeks,



slavey or free — and we were all given Hhe one Spirit for dwinks”
Here the pairings ocenr Un abbrevioted, form, bt i tive same
oroer.

And agaim in Colossions 3:11, Paunl says, “Here there iy no
Greek or Jews, Crtimeiseds or untivcvmeised, bovboiia,
Scytirian, slawe or free, but Churist s adb inv ald, and, g b adl”’
Now- the pairings are Un exponded form and in the same ovder.
Alsor, Hhe pairings are indivecty assotiated withv baptism, asy 2:12
ondd 3:9-10 indicate

AW of this suggests that these paivingy were originally used
v @ baptismal setting n the early chaurch This by Umportant for
owr inferprefation of Galotions 3:2.8 becaunse conwersion and
baptism are not Lentical in Paunly view: Covwearsion Uy sometiring
Hhat happens to- o person by grace and. Hrough faitive Baptism
depicts ande provides o means of formally recognizing the
conwersion & transformation of o believer before the congregation
as a sotiak entity. Baptism was the ovtward sign of adimission tor
Godls new community. lw other words, conversion uintegrotes o
person into Chwrist spivitnally, wihile baptisnw reinforees the

AF some point in the baptismal ceremony, perhapsy o the
newly baptized Chwistians were extended the right haund of
fellowship ands welcomed: into- Godly new- sotiety, o eloer or
charrei leader nformed them of tHhelr stotus as sony and
daughters of Godh Hhurough faitiv in Jesus Chrrist Then he
explained how their oneness in Jesws Churist made the differences
between Jew and Greek, shave and free, male and. female
Urrelevant v Godls new sotiety, the chanreh

In Hiis way the early Chwristiany celebrated., un thelr
baptismal ceremony, the marvellows frutiv that i Jesuny Chwrist



e old racial, social and. sexanals dinvisiony are being healed.
There sy o new social dynamic within Godls failtiv commmmnity n
wivich Here W “neltiver Jew nor Greek, slove nor free, male nor
femade.” In this way all believers are called to- treat all people,
Urrespective of race, classy or gender, mpairflolly and to- express
daily Ufe those attitudes and actions that elimminate barriers of
privilege, prejudice and inequality.

- Port Two -~
Getting lnside Hhe Text

There are two- features of ovr text winit (Galotions 3:26-2.8)
that warrant special attention: first, the “clothed or dressed witiv
Chwst’ metapiror and second, the empiasisy on unity or oneness
Hrat Uy s0- prominent un or passage. Botiv of Hhese considerations
help wy fo- grasp- the significance & meaning of owr prumary text,
Galotions 3:2.8.

1) Clotihed witiv Civrist Metapiror

Verse 27 stresses that those “who were baptized into- Clwrist
have clothed or dressed (Hhemselves) withe Chwist’ (3:27). It iy oftew
assmeds that this iy an allusion to- tive baptismal practice of
disrobing and Hen enioping, perhops witihv a new robe after tie
boptismal event, but there iy Little evidence that this was the
proctice during NT Humes.

Ay NT seholars point-out; several Pauline textsy Like Romans
13:14, Colossiansy 3:10-12, and Eplesions 4:24 ypeak of “putting
on Charist’ as Hre epitome of Chvristian etivical proctice (see James
Duwnin, Galatiang p 205). Botiv e Colossian and Ephesian texty
suggest that wiren o person conwerted and was baptized there way
Lnstruction given about Living a new- Life ands Living in the
likeness of Gotb ands ot in olds ways:
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Indeed, wirat Pourl by referring to- here by speaking of “hoaing
chotired. or duressed yourselves witiv Charist’ (vse 27) s the basic
wstructiony Hhe Galotians Ukely receinved from Paul himself
when Hey conwerrted and were baptized: They had beew joined to-
Christ, and Huis un furn made uncimbpent upon them the fosk of
putting on the mantle of Churist, that s, acting as Charist acted,
following the basic pattern of his life ay presented by Pawdls Tor
Unve i i means to- Live Like him, v partiendar, adopting hiy
servont mindset (Philippiansy 2:1-11) and abpondoning
over/wnder & superior/inferior sortsy of relationsiiips in Godly new-
commumnity.

In Huils content of having put on Christ (having diresseds
Hremselyes withv Chwrist or hawing clothed themselvey witiv Chwrist),
verse 28 withv Uy thwee pairings spells-owt the social consequencesy
of being joined to- Christ and the body of Clhwist: It b umportant
that we recognize that Paunl s not siimply suggesting that tiiy s
Goly view of the situation, namely, that all ethwic, sotial and
sexnol differences do- not matter becaunse ol Chwristions are one i
Charist: Thiy by of course true, bt U by not the wivole pount: Paul
W trying to- hamwmer howme, to- iy own conwverts, the social
umplications of Hre gospel wirich transforms ethunic, social and
sexmnold cotegovies and eliminates Hhem as barriers to- religrons
roles and functions n the setting of the local chured

2) Unity in Christ

After Paul stotes that “there s nelther Jew nor Greek,
neither slave nor free, neltiver male nor female,” he speaks of e
foct that ok wivo- are un Charist are “one’’ (3:2.8). Thisy “oneness’’ or
“Unity”’ begy the question so- what happens to- the racial, social
ond sexnol differences between people? Doty Paunl meon that the
differences betweew race, ronk ond sex no- longer exist? Not ot alll
If Poud himself s o moded, one must say that the differences
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between He categories remain: For example, Paul contunnes tor
reflect o Jewisiv Ldentity and self-awareness (Galationy 2:15; 2
Corintiiany 11:22; Philippiansy 3:5; Romany 11:14). Paul
contunnes 1o treat Jews and Gentiles as distinet etivnic peoples
(Romang 9-11). He continunes to- addiress slares and lane~ownery
ay such Pord continuey to treat women as women and memn ay
men (Romans 1.6). TWW&,meMWwwW
and no- longer exist:

Rather, UF iy o unity i wirded Hhe barriery and hostillity
between Hie thuree categories aire destroyed, ands are rendereo nundl
and voidi Sexmally specific differences are not denied for the sake
of some abstract equality. Indeed, Paunl himself iy not really
proctical and everydoy affaivy of charche Life v which men and
women, like Jews ande Gentiles, slaves and free, are here and now
songy and daunghters in Godls community, serving togetiver for the
sake of Godls mission n the worlds It iy not their distinctiveness,
but their nequality of religiowns role, Hhat s abolished v Charut
Jesmns.

AW of Hhis means that religiows advantages n Godly
commumnity based. on gender distinctions are eliminated and.
gender determined religlovs roles within the Charutian
community are broken. ln the same woy that Jews are to- hove no
adiantoges over Gentiles and. free persons are to- howve no
adwantoges over slaves wien U comes to- ministry roles un the
chatrehn, so- men are fo- have no- advantuges over women lw otirer
words, U Hhe Jew? Gentile and share/ free distinetion Uy considered
Urrelevant within the chuareh wiven U comes to- service bn Charist's
name, tHhen tHe male/ female distinetion shouwld also- be
considered Urrelenount “ for yow are all one v Clhwrist Jesus’ (3:2.8).
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The new creation v Chwist i the old one trangformed. and
tromsfigured. Ethwice, social and sexmal distincetiony contfinume fo-
exist;, to- be sure, but bn Charist Hhey neither defermine one’s
salyotion nor one’y role n the body of Churst: It iy also- fodv fo- say
that being b Churist and being led by Hre Spirit determines the
roles indinvidual believery play in the Clhuwistion community. That
U, Godl cally us and by iy Spirit gifts us for the ministries fo-
which e colls ns: And wiren Godl'y Spinit dspenses iy gifts, he
does not do- so- on the basis of ethunicity, social status or gender!
Thas, here v Hhe very heart of this letter to- the Galation
believers, Paul artiendates o vision of Godls new community Hhat
challenges ws today.

- Port Theee —
Getting Inw Front of the Text

Seripture shapes and forms ovr proctice & behaviowr un tive
setting of owr faltiv communities: This wos also true for tHhe
Apostle Paul. He too- wos formed and shaped by tive gospel
message. Hevre we want to- consider Paunline practice ay exldenced
v the Pauline corpirs

1) Pauly Critique of Peter

A major plece of evidence v support of the soclal
Mmensiony of the Jew” Gentlde pairing, and tHhus e social
dimension of the entfire triad. of pairings, concerns Paunl'y strong
erificism of Jewishv believery wivor had withdrawn from faple
fellowship witiv Gentile believers: Paul confronts Peter abouwt this
matter ot Antuoth, a story that by told b Galations 2:11-21. This
episodle v Pauly Uife demonstrates clearly that Paunl saw-the
sotial implicationy of Hhe equalizing of Jew- and Gentile i
Chwrist: Paud dide not say Hrat Jews and Greeks ave one witiv
respect to- personal sadlvotion, bt that v otiver aspects, suciv ay
eating ot sotial gativerings, things remain as they always have
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been withv Jewisiv Charistiany eating sepavotely and aport from
Gentidle Charistians. To the contrary, he defended the right of
Gentile Clristions to- be present withv Jewisiv Churistiony at social
gatherings and ow aun equral basisy withv no- distinctions sepoiating
Hem He insisted. on complete social equality between Jew ano
o shape, form and. inflence Hhe way Jewish Churistians and
Gentile Chwristiany relote to- one anotirer n sotiol settings

2) Paully Appeal to- Philemon

Additional support for He social dimensions of the free
person/ shone paiving, ond by extension the entire triad of
pairings, U also- implied un Paul'y dealing witiv Onesimuny, tie
runowoy slone, o story described in Pauls letter oo Phuilemon.
This story demovstrates Hat Poul had begun to- grapple witiv the
sociol implications of lave and. free person v Chwrist: Paunl
relnctontly refurng the runaway slave Onestimuns, wiro- has become
o Charstiom, to- iy master Plhilemon. Althoughv Paul polifely
hinty to- Phhilemon that he shhould set iy slave free (“I could be
bold and ovder yow to- do- wirat yow cught to-do”’ vs: 8), he diod
not confront Philemon directy on the slove ssue Like e did
Peter on e ssune of Jewish Christions and Gentile Churistions
eating together. lnstead, un his customary style, he appeals to-
Pihilemon by writing a moving letter on the equality thet bindy
ol persovys wiror have been clothed in Clhurist: Onesimuns Ly “no
longer a slawe, bt better than a slave, a dear brotiver.”” Within
the organic unity of the dhcn of Colossae, slanes and free
persons are now- brotirers and sisters un Charist: That s, the chwredv
provided a setting bn wirich the master-shanve relationship was
rrelevant: Indeed, Phhilemon Uy to- welcome Onesinminy o Uf he
were Hhe aposHe Paul himself (v 17). If i cowld be estabplished
that Philemon’s slarve was the Onesimuny wio- became the bishop
of Ephhesins half-a~century later, this wowld provide sufflcient
evidence Hhat a (former) slave stotns was no- barrier to- chured
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leadersinip roles in the chren (see J. Kinow, Philemon Among the
Lettery of Pawd. London, 1960, p. 88-92).

Thas, v light of His larger condext; overcoming the
Jews/ Gentile oo slane/ free divisions, U, for Paul, not just a
maotter of spiritual transcendence but of sotial relational
tramsformation. If a Gentile Clhuristion may exercise spivitual
leadersivipp n the local chunrche ay freely as o Jewisiv Clhwistian or
o Charstiam slare ox freely ay a Ciristion free person, wiy not o
Charlstian woman as freely ay o man?

3) Paudine Proctice in the Churelhes

Perhaps the clearvest evidence of Hhe sotial dimensiow of tire
male/ female paiving U boased on Paunly own practice. Poaudl’s todk
oot sexmal equality i Charist dide not simply remain at e
theoretical level ands i AMdwlt remadin ot the spiritunal or vertical
Levels Women played. a significant role in Paulls churcies ands
served. alongside of him in variows roley and copoacities. Panls
greetingy to- his fellow- workers v Romans 16 and elsewirere
ndicates sometiring of his attitude townwrod womenw b the charch
and reflectsy Wi practice of Uperating wowen for ministry. Paul
greets by name no- fewer Hhain six women v Romanyg 16, and all
siw ore spoken of as haning participated v some form of
Charstion ministry & leadersihip rolesy alongsiode men

He beging Hhe chapter commending Phoetbe (v 1-2), who s
described ay “a servondt or deacon’’ (vi 1), which b a terme
designoting o church leader in texty Like 1 Corinthians 3:5 and
2 Corinthians 3:6, 6:4, 11:5, 23. It also- refery to- missionaries,
ncluding Pounl himself Photbe Uikely functioned as o leader of
the local chuarchv in Cenclrea: The second ferm assotiated. witiv
Phothe confiurms tHhis impression: She s called a “helper to- many
people’’ (vsi 2). Beind thiy Englisiv word “helpes’’ s the Greek
term prostaltis; wihich means potrow or protfectoress. Recent
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researciv has shhown that patronesses were persony of high social
standing ands means witiv homey lavge enougl for tire local
e to- gativer. Suchv women were respovasible for the ordering
of the congregation n Heir home and presiding over the
celeprofion of tHhe Lovdy Supper. Phothe was such o significont
womain Hhat Poul wstructed e Romaw clhunrcies to- “receive her
v the Lovd v o way wortivyg of Hhe sainty and gwve her any help
she may need?’ (16:2). Sueiv hospitolity wstructions are common
v ancient Uteroture. They ask people to- “roll owt tie red carpet’
for umportant people. ln otiver words, Plhotbe iy to- be received
withe the honowr appropricte to- her role ay a congregational
Leader.

After his commendation of Plhotpe, Paurl greety o number of
persons by name. Fwe are women, and. all five are spoken of as
hoaing poirticipoted. un Charlstlan ministry. First, there s Prisco or
Pruscillo, togetiver witiv hver hsband Aguile, wire began howuse
churehes v Ephesny (Romans 16:3-5), Rome (1 Corintiviansy
16:19) and possibly un Corintiv (Acty 18:18-19). In Hre New-
Testoment Prisca’s name Uy move offen than not placed before her
hinshpondls, as here i Romans 16. Maybe sihe was the move
prominent worker & leader of Hhe two v He dhnredn, we dont
know for sure. ln any case, according to- Luke, Paunl first met
Pruca and Aguilor in Covrintiv wirere they worked togetiver v tive
fentmaking induwstry. Loter, Prisca and Aguide joined: Paunl tn
Ephesns wirere tihey helped Paul plant the clhwrcie of Epiresiny
ondb otirer churehes i Asia Minor (19:26). In addition, Prisco
ool Aguidla mendtored. and “exploined the way of Godo more
adequately’’ to- Hhe famows evangelist Apollos of Alexandria (Actsy
18:26). Here i Romans 16 Paul claimy Hhey “risked their lives
for me. Not-only | but all the churcesy of Hie Gentiles are groteful
for thew?’ (16:4). Indeed, at tuis point v thewr Lives, they are
leadery of one of tihe howse churcey i Rome tivat meets in their
home (16:5).
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Second, Pauld greets four otiver women: Mary, Tryphena,
Tryphoso, ond Persis: Eacl womain Uy commended. for lharing
worked howd tn the Lord (16:6, 12). The empirasis on working s
characteristic of Paul’s remarks about eacihv womain wiom he
greets.

Thivd, two- otirer women are mentloned. un Paul'y Letter to-
Godly people un Philippl, Enodia and Syntyche. They are
deseribed asy women “wivo- hanve struggled beside me un the work of
the gospel’ (Philipplans 4:2-3).

Clearly Paul considered women to- be full membery of Hhe
Chvristion community. He does not speak of women v
condescending or potronizing foshion.: Indeed, one gets e
distinet impression that he happily worked side by side witihva
number of womew v hiy varlows missionary trovels and sow-
them oy pasrtnery and not suwbordinates. The powerful stotement
that Paunl makes in Galationsy 3:28 Uy that “in Charist Jesws,” that
W, v the new, conerete historical commumnity of Jesws followers,
the body of Chwist; the culturally prescribed and religlowsly
sanctioned wp—down power categories can no longer be
mainfoined. A new- ovrder hay been browght info- being, in wirich
the oldl superior-nferior structures of ethwicity (Jew”/ Greek),
sochal classy (free/ slanve) and gender (male/ female) are being
overcome. Paul kinew- tivat “Hre present form of Huis world &
possing omwoy’’ (1 Corintiviany 7:31).

Conclusion
To s wp, Hhe Paundine epistes and tive record of Acts show-
that the battle for Hhe full equality of Gentile and Jew n tirve
charrcies — Hough difflendt and plagued by frequent set backs —
was fougt ands wone In Clrists body, there coudd be “no- longer
Jew and Gentile.’
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it equally clear that the seeds of the “no longer” principle
for the travnsformation of the freepersons/slone and male/ fermale
relatlonships were sown v more stony grovwnd. I+ was grovnos
soturoteds witiv cenfuries-old, deeply ingrained attitudes, mores
ande practices that promoted Hhe social and essential inferiority of
slanesy oo women. And yet tihe seeds were sown for Hhe eventual
polidion of these del zing, d ing ands margimalizing
power-over relaflonships ln nmumerows ploces un He New-
Testament churches, these seeds germinated and grews

Buwt this initlal growtiv virfuadly ground to- a halt for
centuries, as the old orders of hierarcivical power potterns
reasserted themselves, and b many ways, persist v owr owin fume
wuthww the Ufe, practices and attitudes of tive body of Churist: The
tragedy W tihat redunctionist readings of Seriptire hove
significantly contributeo o- and perpetuateds Hhis stote of affairs
In the case of Galatiany 3:27-28, the “spiritualizing” of e text
hay robhed the text of Uy power to- challenge Hhe legitimacy of the
sovially and hWistorically grownded power shructuares and
superior-inferior stotus relationsivips: The radically
tramsformative vision of the “no longer”’ principle of ounr text hay
been reduceds by iy spirttualizing interpretation: We have done
violence to- Uy essentiol meaning and message and U cries out to-
be heard agoin for wiat it truly s, the chavter of Churistion
freedom,

What thew do- we do- withv restrictive NT texty Hhat seem to-
F.F. Bruce put tive matter cogently whenw he says, “Paul stotes Hhe
bosic principle here un Galotions 3:28: f restrichions on UF are
found ebsewhere in the Pauwline corpus, as in 1 Corinthvians
14:34-35 or 1 Timothy 2:11-12, they are to- be understood in
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relation to- Golotiany 3:28, and not viee verse’’ (Galafians; p:
190).

In my judgment equality (s e biblical tdeal, reflecting
how- Godb acty, ay depicted Huroughout the Blple. However, Hhere
seems fo- be some evidence Hhat potriardwy was sometiumes allowed
by Godl, when hiy soning mission way i jeopardy for God hay
lavger kingdom purposes v mind, ond 1Tumothy 2:11-12 and 1
Corintdiany 14:34-35 are cases n point

In iy Letter oo Tumotvy, Paud repeateddy expresses oeep
concern for the suecess of Godls mission b Eplesiny (2:3-55 3:14 -
1S5, 4:15-16; 6:18~19). He restricty the role of women i
ministry v thiy utfance, so- that the behaviowr of some of the
people of Godl n thiy setting would not Lmpede or inferfere witiv
Godly mission i Ephesns (1Tumothy 2:4). Ay Johw Stackhouse
writes: “When sotiety woy patriarcival, ay o was v the New-
Testament confent, and ay iF hay been everywirere v the world
except Un modern soclety v our day, Hhe charedn anvoided scandal
by going along withv i — fundamentolly el as patricrchy was
and ) (see Finally Feminists p 56). However, un Nortiv Americo
today, an egalitoarion approvciv to- ministry wouwld not hinder
Godly missionary cauvse. lndeed, Hie opposite sy the case. Nortiv
Americon churcihes entfrencived un potriareihy potentlally redunce
the gospel'y attractiveness to- outsidery Stackirouse apty says, “Now-
Hrat modern society (s at least officially egaliforian, the scandal
W that He charcde iy not going along witiv society, not rejoicing i
the unprecedented freedom fo- et women and mew serve according
fo- gift and call withowt an arbitrary gender lne. The scandal
mpedes botiv e evangelism of others and e edification.. of
Hhose already covwerted (p: 56).

In the final analysis, Paul'y restriction of women in public
worship and churcin leadersihvip un Epivesns and Corintiv of the 15
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centiry way necessory in port becanse sometiving peclior wos
going on these local chnrcines that thaeatened tihve success of Godly
mission: Texty Uke 1Timothy 2:11-12 and 1 Covinthiansy 14:34 -
35 placed restrictions on women for good local reasons; they were
designed to- adduress local flrst-century violations of the rudesy of

Accordingly, the restrictions should be inferprefed as
crlturally shaped proiibitions that are no- longer binding uv a
different cultural context Like Nortiv Americos i tie 215t century.
Ay nmumerons Mennonitfe Bretivren seiolors howe argued (Joun E,
Toews, Allenw Guentier, Doaid Ewert—see Your Paughaers Shall
FProphesy. Kindaed Productions, 1992, pp: 137-156; 17-30; and
47-60 respectively), these restrictive testy deal withv problems
peclior to- hese two- Paundine churrenes of o post eroe and we
siould not abpsolntize these biblical proivibifions witicihv were
designed to- adoduress unigue Local flrst-century Lsunes Hot no
longer prevadil un ovr cltural contfext:

* A revislon of “Nelther Male nor Female’’ by Dr. Raymond
O. Bystrom un Your Dauvghters Shall Prophesy: Women in
Ministry in the Churehe Edited by Johun E. Toews, Valeria
Rempel, and Katie Funk Wiehe. Kindired: Productiony, 1992, pp
89-103.



