The Role of Women in the Cirureiv
Seripture and Hhe Question of Cultural Relatirity
~-Raymond 0. Bystrom -

The following paper was flrst presented to- the Killarney Pavk MB Clhwwrch
n 1987 when some people in the congregation questioned the wisdow of
women i leadersivip roles Un Hhe congregation, specifically wiretihver U was
suitable for women fo- serve on the leadersivip (“elder’s”) boavd of the
congregation. At Hhe cender of tHhe Ussne was Hie nferpretation of biblical texts
like 1Timothy 2:11-15 and 1 Corintiansy 14:34-35. Some n the
congregation believed Hhat Hhese restrictive fexts were applicapble to- ovr
contemporary Novrtiv American context: Otirers contloned that we should not
apsolutize biblicol proiibitions Uke these that were designed. to- address
proplems peculior to- the 15t century. Raymond O. Bystrom

(1)

Responsibility for leadership tn the local churedn (per toww or
per howse~churrel) of the NT era way from Hhe begumning un tire
hands of several people frequently called overseers (episkopoy),
elders (presbyferos) ond deaconsy (diakonos). In all cases leadership
wos plirals It iy natuwral for ws to- ask, wiet were the duties of
sichv elders and. overseers? Althoughv ounr nformation s lumited
(becanse U waswlt Pauly concern v 1 Tumotivy or Tutws or
elsenrere), two- Hingy are exldent: they were respovsible for
feaching (1 Tumothy 3:3; 5:17; Tuhws 1:9) and they were
responsible for “managing” or “caring for’ the local church (1
Tumothy 3:4-5; 5:17). This brief description of the duties of an
elder or overseer rodses an importount guestion: does tive NT
proibit women from leadersivip in tive local chren? That i,
does the NT proiibit women from pourticipating Un the activities
of “teaching,”’ “managing,”’ and/or “caring for’ the local chnrehh?

(2)
The restriction of womewy roles un the lotal chunrchv as
feachers and/ov preacihers or asy one or move of the leadery of




hunreiv bovards tendy to- foens on two- New Testament texty (see
belowd. I bothv cases either “silence’’ or “submission)’ of women i
commanded, although bn neithver case s the submidssion
necessaridy to- her hushand, oF may be simply to-tihe person
feaching or preaching n the context of the gativered faitiv
community. Also, v 1 Timothy a woman (s not permitted to-
“deachl’ or to- hawe “Canthority’’ over o man: These two- fewty raise
an importont interpretive issue: Do these verses apply to-all
sitnations at all fumes? Some interpreters soy they speak to- furst-
centinry issmes Hhat for the most port are without any twenty -flrst
century application while otivery claim that tivey speak to- sies
Hhat tromscend cudtuare ands hence are applicoble today.

o “A woman showld learn i guietness ond full submission. |
do- not permit o woman to- feach or to- have awthority over a
mang she must be silent’ (1 Tumothy 2:11-12).

o “‘Women should remain silent U the crnrehes. They are not
allowed to- speak, but must be in submission, as the law
soys I Hhey want fo- inguine about sometiving, they showld
ask Hheir own hshands at howme; for U s disgraceful for o
woman fo- speak n the churedl’ (1 Corinthiany 14:34-35).

(3)

The big ssme among Christiany committed to- Seripture’s
authority for faitiv and daily life has to- do- with the problem of
cultural relativity, that s, what iy cultnral and thervefore belongy
o Hhe first century alone ands wihat transcends culture and i
Hurs o word for all tumes and places: Usnally we bring our
enlightened common sense to-the text and apply what we can fo-a
specific situation. What doty not seem to-apply W simply Left n
the first centuny. For example, Py doubtful that any of us have
ever felt called by God to- take o pilgrimage to- Troas Ln ovder tor
carry Paunlly clovk ands powchuments from Troay to- hisy Roman
prison n compliance witihv iy command to- Tumothy: “Wien yow
come, bring the cloak tihat | Left withv Cowpus ot Troos, ond my



sevolls, especially the parchamenty’ (2 Timothy 4:13). Common
sense dictates Hhot Paudly command in tiviy instance was pecndior
to- o unigue Flrst-century situation: It doesw’t apply fo- us! Yet
ﬁmWWWWGMWWWPMy
wjunction to- Tumothy to- “enduimre hardship Like a good soldier of
Jess Christ’ (2Tiumothy 2:3) applies to- uy asy well ag to- Tumothy.
We woulds never guestion the fact that one statement iy cvdturally
relative and Hhe otiver iy universally validi And most mattery v
the Epistles fit very nicely indo this common~sense hermenentic.

Owr mewmdx/ffwwmwugoﬁwwwmwm
comentiere between these two rather obvious examples The reswdt
i some Hhink we should obey exactly wiat i stated and otivery of
W anre not so- suare. We often lack consistency. Withowt intending
to, we bring owr theological heritage, our charch practices, ovr
cltvaral norms, and/or ovar personal concerns to- the Eplstles ay
we reads them: For example, almost every Chuistion in Nortiv
AWW%VWWWWMWWWWW
(2 Tumothy 2:3 and 4:13), but the religlows miliew of some of
Hhese same Christans canses tHhem to- argue agairst ohedience to-
Paulls injunction to- Tumothy: “Stop derinking only water (It
universolly recognized that in antiquity the expression “orink
only woter” meant “abstain from wine') and wse a Uttle wine
becawse of your stomach and your frequent nesses’ (1 Tunothvy
5:23). Since abstinence Ly part of the hypotrisy of the false
feachers who- are troubling Christions at Ephesns, Paud iy saying
to- Tumothy, “Donlt be amn abstoiner!” Positvely, he iy saying, for
the sake of your owwn goodk health, take o Little wine: Yet we are
often told by some Bible inferpreters that iy command of Paudl’s
had only to- do- withe Timothy and not uy becavse water way
wnsafe to- darink back then, or wine meant grape juice, U spite of
the fact Hhot Weldhly processing and refrigerotion had not yet been
wwented. Although one might be right in bypassing 1 Tumotivy
5:23 as not having present personal or corpovate application, the



real guestion s wivy s one personal word fo- Tumotivy a word for
all Hme wirile anotirer s Left b tive first century?

Freguently, cnlbwre dictotes wirat common sense oy for s But
so- doesy chasreh practice: For example, wiy U U that i many
churches women are forbidden to- preach i o worship: service o
He basis of 1 Corinthians 14:34-35, yet b these same charenes
Paully injuncton in 1 Corintiiansy 14:39 (“do- not forpid
speaking n tongues’’) Ly opposed or refected ay not belonging tor
“our” chureh practice? How con verses 34-35 belong fo-all fumey
o adl chunrenes of ol cdtures, wiride verses 39 -40, not tor
mention verses 1-5, wiich give regulotions abowt speaking b
tongunes and prophesying, belong to-the furst-century or tor
churches withe o different set of practices? Again U iy easy for 214
centry churehes to- read their own ecclesial proctices and
traditions of churrcihv practice into- LTumothvy ano Tutws: For
example, Roman Cotivolics & Anglicans find bishopy n the
Pastoral Leters, Preshyterions find their preshbyters or eldery in
the Pastoral Letters, Plymowtiv Brethuren find support for their
congregotionalism in these same letters: Yet very few- contemporary
churches have Hhe plnral leadersihip that by so- clearly b view b
textsy Uke 1Timothy 5:17 and Titwy 1:5. Tumotivy was not the
postor of the chaurch of Ephesins; e was mandated by the Apostle
Paud to- set Hhings in ovder and. to- correct abuses fostered by false
teachers. SHAUL fewer chaehes today follow- the guidelines for
widows owtlined in 1 Timoty 5:3-15. Thus, we do- need to-
admit Hhot chnrei proctice or tradition deoes indeed play o
significant role n the woy we interpret and apply Scripture.

Heres a Little story about thisy matter that ought to- put a
smile on your foce as yow reads it “A Little chunrel v o remote
ane hads been withowt a pastor for some time. Eventually, o
daughter of Hhe congregation came to- serve the chuarchy, after
preparing for postoral ministry in seminary. After seven years of



ministry, she Leff for a larger chuwrchv Following her departure, a
young man wok nwided for candidate for the vacant pastoral
position by preaching o trial sermon. While the people were
filing out of churthv affer the service, o Uittle gl woy heard to- say
o hewr mother, “I didnlt know- that men counld be pastory too!”

wWell, all of Hhis means Hhat since “‘common senst)’ iy often
shaped by owr charreh proctices ands larger sotietal practices and
dinee “common sense’’ hay not proven fo- be a very reliable guide
for interpretation, guidelines are needed in order to- establishv o
more consistent interpretation of the Epistles: Again, how do- we
determine when o text belongs bn Hhe furst-century alone and
when U framscends culture and Uy Haury a Wordh of God for ws
today?

(4)

Nearly all Chwistians, ot least to- o Limited. degree, do-freat
certain fexty of e Bible ay cubturally relotive, that U, ay not
applying to- the 214 century. This i wiry some Churistians leane “a
Litle wine for your stomachls sake’’ n the 15 century, do-not
Usist on o “head~covering or long haiv” for women today, and do-
not practice “the holy kiss’ Yetr many of the same Christiansy
winee when a woman preaches in the setting of the gativered
faith commumnity or serves as one of the leaders o a
congregation’s leadersivip boowrd, that Ly, tivey wince when Paunl'y
njunctiony i 1 Corintiviany 14:34-35 and L1 Tumothy 2:11-12
are inferpreted ay not applicable for owr day ands ay cvlturally
relative biblical texts

Fuurthermore, Scriptune, or any gven biblical book like
1Timothy or 1 Corinthians, was puplished bn historically
specifie sitnations . AW Hhe Epistles are occasional documents of
Hhe 1t century, conditioned by the language and cvlture of the 14
centurry, which spoke to- specific situations bn the 14 century



church. The awthory never magined that we would be reading
and shndying Hhelr writings 2000 yeors later! Thewr focns wos
very musche on the ssunes & concerns confronting the people tor
whom they wrote. Some of the specific situations n the Epistles
are so- completely conditioned by thelr 15t cenfury setting that all
Chvristiany recognize Hhot they have UttHe or no- personal
application or relevance for wy today, except perihaps b a distont
sense of deriving some principle from them that we can apply tor
owr personal or corporate lives. Other texts arve tivorougihly
conditloned by Hheir 15 centunry context;, but Godly Word to- those
people con be travslated, into- news but comparable seftings today.
So- a degree of cltnaral relativity U o valid interprefatve
proceduire. But most students of Scripture teach that one’sy
nterpretotion must operate within recognizable guidelines. Here,
then, are some guidelines for distinguisiving between ey that
awre cvnlturally relative, on the one hand, and those that
tramnscend Hheiv original setting, on the otier hand, and. thury are
normative for all Cirvristians of all times. These guidelines reflect
crrent thinking by students of Seriptune and ore here applied to-

(5)
Guidelines for Defermining the Cultural Relativity of Seripture

1. Dstinguisiv between the central core of the message of the
Bible and what is dependent upon or peripheral to- ik For
example, o central core teaching of Saripture s the foll of
man ands woman, redemption from the foll as Godly graciovs
activity Hhuronghh Chwists deotiv and resurrection and the
eventual consmmmation of Churist’s work at his retvarne But
the holy kissy or He matter of o woman'y head covering are
peripheral Ussues ond/or concerns.



2. Distinguishv between what the New Testoment itself sees ag
inherently moral and whot iy not The moval Uems are
absolute and abide for all tume. Non-moral ussnes may
change from culture to- clture. For example, adudtery,
Arvinkenness, Hievery, and greed are alwoys wrong. But
foot-washing, exchanging the holy kiss, women having a-
head covering whew praying or prophesying, Paunly
M@fwmﬂvwww%wmwwmwmw
Un Hhe setting of public worship or sit on the chareiv board:
are not inherently moral mattery. They become moral Usunes
only Uf their wse or abuse wwolves a lack of love. For
example, Dr. Bruce Waltke, o Professor at Regent College,
belongs to- a congregotion in Vancowyer that releases women
for all forms of ministry, including preaciing and chure
Leadersiiip: Yet he himself believes women sihoudd not
preachv nov serve ay congregational leaders. However, he
refuses to- leane his congregation becaunse he sayy the matter
of women b ministry v not; i iy opinion, o moral Usue.
Nows whether yow agree ov disagree withe Dr. Waltke, his

3. Distinguish between NT feachings that howe o uniform and
consistent witness and NT teachingy that reflect differences.
For example, the NT (s consistent in these areay: love ay o
besic Chvistion ethic, o non~-refoliation personal ethic, the
wrongness of strife, hatred, murder, stealing, ool sexnal
Ummorality. But the NT doesy not appear to- have a vandform
Romany 16:2, wirere Phothe (s a ‘deacon’ (same worol used
of Paul) in Cenchurea; Romansy 16:7, where Junda s nameds
among the apostles; Romansy 16:3, wihere Priscillar iy Paul'y
M—WW-MWW&W#AWWl
Covinthiony 3:9; Philipplany 4:2-3, where Euodia and
Syntyche are women who are fellow-workery ands wiror



contends at Paully side in the canse of the gospel; T
Corintihionsy 11:5, where women n the Corinthian chaurrch
Galations 3:28, wihere Paud says there are “neither male
nor female? privileges or perky bn Godly new- community. Yet
otnher texts seem to- Lmit the ministry of womens 1
Corinthiansy 14:34-35 and 1Timothy 2:11-12.

. Distinguishv between basic ldeal, principle and specific
cultural level applications. For example.

Basic ldeal Leyel Generol Principle Specific Cultural
“Do- what i right “Be open~handed Keep the Sabbativ
& good’ Dt 6:18, fowerd Hhe poor” Yeor

Dt 15:11
“Do- not defile the “Do- not be hard Keep the Jubilee Year
land?’ Nw 35:34 hearted ov Hight

fusted toward yowr

poor brother” Df: 15:7

“Glorify God i your “Do- not do- anything “Women wear some
worship?’ 1 Cov. 10:31 to- distract from the sort of head covering”
glory of God?’ 1 Cor. 1Cor. 11:5.

10:32.

Thus, n the last example above, Paul appeals to- the
Covinthians to- do- all to- the glory of Gool and to- do- notving that
distracts from the glovy of Gode in tie gathered faitiv community.
The specific application, however, seems to- be relative ands
unigue to- Covintiv bn the 15+ centry. For Paud the Usue way
divectly related to- o cultnral shame that scarcely prevaily v most
hurehes i e Western world today. The fact that Panly own
ahrgument on Hhis matter iy so-tied to- 1 century cnltural normy
suggests that Literal obedience L not mandatory v order to- ohey
Godls Words Indeed, in Western cunltures the lacks of o head
covering on o woman'y head creates no difflenlties at all. In foct;



i o woman Literally obeyed this text; she would thereby almost
certaindy abuse tHhe splrit of the text, at least i most Nortiv
Americon churches. Yot withv o Uttle thinking one can imogune
some kindy of diress — bothv male and female — that would be so-
M#WMMWWWWW#MW#WMM
implied in 1 Corinthhiany 11. When encovntering o specific
application un Seripture, we do- need: to-asks, with the Little story |
hads never encovndfered: i i the NT dotiments?”’

Bosic ldeal Generol Principle Specific Cultvral
“Conduet younrselnves “Be above reproacit’ “hasshand of one
appropriotely i Godly & “hawe a good. repun- wife, temperate, self-
howselrold’ 1Tum 3:15 fotion witiv owfsiders’’ controlled, respect-
| Tim. 3:2 able, hospitable, not
gven o drunkenness,

not violent but gentle,
not guarrelsome, not
a lover of money, &
manage oney house~
hold well! 2Timw 3:2f

In 1Timothy 3, Paul holds out his basie deal for the
Churistian community, urging Godly people to- “conduet themselves
appropriotely n Godly household’ (3:15). Withe the basic Ldeal of
proper conduet v mind, Paud tuwrns iy otftention to- the choeracter
gualificationy of el leadery n 3:1-2. The generol principle
WWM st be “above reproacht’ (3:2) Next; he gives them o

controlled, respectable, hospitable, not givew to- drunkenness, not
violent bt gentle, not guorrelsome, not o lover of money, the
muwwmwwwywmwwbwmmwgmrwwm
with ouwsiders’ (1Tumothy 3:2-7).

Mot NT seholary recognize that this NT Uteravy form of
Usty of visrtues & viees U borrowed from Hellenistic literature of
He 1 contunry. A graphic example s tive following 14 century Ust
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of qualificotions of o Roman militory generol by o Greco-Roman
writer named Onosander: 1 say that a general should be chosen
oy sober minded, self-controlled, temperate, frugad, hardy,
intelligent; no lover of money, not too- young ov old, f he be the
fother of childiren, able to- speak weld, of goodk repute’’ (see Bailey
and. NVander Broek, Literary Forms in the NT, p: 66). A quick
compoarison withv 1Tumothy 3:2-7 suggests that o generols v o
Roman army ands an overseer (thamreh Leader) i Goly hovsehrold
reguive similar guoalificotions Poul and Onosander lhare o
Lndinidunaly in leadersinip: Paul hag likely borrowed. o typical
st and tHhen slightly WWH’WWWMWVW&O)&HA&

I+ has been argued that o Ust of qualificotions for 214
century Novrtv American church leadery might be sightly
different Hhan Pauls ot the culturally specific level (see Charley
Kraft, Cheistianity & Cltvre; p. 259). It Uy asspamed, rightly |
Hrink, Hhat Paulls Ust of vices to- avoidh and virfues to- cultivate i
clturally appropriote for o 14 century Ephesian setting, but b
may be necessary for wy today to- create a ightly different Lst:
That s, e basic ideal (s tll applicable (“conduet yourselvey
appropriotely in Godly howselold) and. the generol principle for
e Leaders s UL applicable (“be above reproach’) and ot
frnctions as o guide for Hhe selection of cnbtwrally appropriote
ety to- anoidh ands virtues tor cultivate that are appropriote for
church leaders today.

If 507 wiat woudd a dynamice equisolent cdturolly specifie

Ust of gualifications for churchh leadersivip Look like b the 215
century North Americon setting? At tive general principle level we
wowlds UL Lnsist that owr chusredn leaders be above repronthy, too
be sure, especially hoving a goodb reputation withv outsiders. But ot
seriows, self-controlled, cowrteons, oo good teatiner or preaciver, not
a durvnkawds, not guarrelsome, upright, and doctrinally sound
But being hospitable, dignified, and no lover of money may or
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may not be included on o List for Nortiv Americon chasrein
leaders. Also, we may not bsist that leadery demovstrate an
ability to- manage o home ov family wells These gualities may be
deemeds Umportont for older chawrchv leaders, but we fend fo- choose
younger leaders (ands single men ands women tool) than fhe
chaweh of Pauly day.  Nov wowld: Novtiv Americans say, ay woasy
necessary in Pauly day, that tie guiding principle, “above
reproacihy,’ demands that o person never have more than one
marriage. We tend to- allow, and even encowrage, a person to-
remarry after the deativ of a sporse. But many Nortiv American
chanrehes (not all) disqualify o person wio has remarried ofter o
divoree. A Novrt Americon List wounld include most of the vtems
on Paully culturally specific Ust but we might adde o few- othver
youthfudness. Thas, owr st would be fairly similar to- Paul's,
owing to- the many similarities between Novtiv American cultnre
ands the culture of He Greco-Roman world of Pauwlly doy.

. Defermine Hhe cultural options open to- o NT writer. The degree to-
which o NT writer agrees withv o cudtuaral situnation b wirich
Hhere iy only one cultural option increases the possibility of the
cltural relativity of such a positions For example, attitudes
towards avery were basically singulor v antiquity. The
NT writers do- not denownce slavery so- their posifion o that
guestion iy probably cnlturally relative, and wivo-among uy
would disagree? However, the attitude towowd women wos
also- singular in antiguity. Women were held to- be basically
inferior to- men Yet the NT writers seem to- speaks withe twor
“oices on the relationsivip of women to- men. One “yvoice’’
othver “voice? of the NT writers s egalitarian and moves well
beyond the attitude towairod women held by most of tivewr
contemporaries, suggesting that this second “voice’’
tronscends culbnre and applies to- owr day.
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6. Be alert fo- cultural differences between the 15t century ond
Hhe 215 century Hhat are not mmediately obvious: For
example, to- determine the role of women b ministry n tive
214 centunry, one should take Unto- account that there were
few educational opportunities for women v the 1ot century,
Hhe 215 cempumry v Western cultuire. This backdrop may
affect ovar understonding of such terty ay 1Tumothvy 2:9-15.

7. Finally, one must exercise Christion chority. There are good
people and excellent argumenty on bothv sides of the guestion
of the roles of women i ministry n the daredv So-we
showld not give people the mpression that one side iy
orthodow and Hhe other unovtivodow, or one side sy
covservotive, the other Liberal, or one side has oo high view-
of Seripture and the othver a low views These sorty of labely
ave not helpful n the debate. Christions need to- recognize
anoter, and stourt by trying to- define some principles, and
finally hase love for one another and o willingness to- ask
forgiveness, Uf necessary, from those withe whom one differs.

(6)

If Hhese seven guidelines are Hhen applied. to- the sne of the
ministry of women ands bn partieudor to-texty ke 1 Corintiriany
14:34-35 and 1 Timothy 2:11-12, this i what we might
conclunde,

1. Full compliance witiv 2Timothy 2 in the 215 century woudd
seenn to- rude out not ondy a womany preacihing and teaciing
n the Local chureh, but b would seem fo- forbid her writing
books on biblical subjects that men might read, teaching
Bible or related subjects on Churistion education v tie
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Christion colleges or Bible colleges or seminaries wirere men
are in Hhe classroom, and teacihing men v missionory
situations (By the way, Canadian MB'y ordained 85 women
for missionary work between 1879 and 1957 and 35 of
Hem were singlel). Yet Hhose wio- argue against womesv
faching in the confemporary thaurch seldow carry tiveinr
nterprefotion this far. And alimost always make tive mattery
about clotiving n the preceding verse (2:9) to- be culturally
reloafive.

On the other hand, that LTiumothy 2 might be culturally
relotive can be supported first of all by exegesis of all turee
of e Pastoral Epistles: Even a quick reading of tihese
Letters, suggests that certain women were trounplesome un tive
chanreln ot Ephesus (1 Timothy 5:11-15; 2Timothy 3:6-9).
They appear to- have been a major part of the canse of the
folse teacher’s making headmwoy tirere. Since women are
found, feaciing (Acks 18:26) and propiesying (Actsy 21:8; 1
Corinthians 11:5) elsewere inthe NT, it (s altogether
Ukely that 1Timothy 2:11-12 speaks to-a local 14 century
problem. In any case, the guidelines above support the
possibility that the prohibition bn 1Tiumothy 2:11-12 &
cltirally reloative. Ay o bode minbimmm, we can say tivere i
sufficient dowbt abouwt the validity of the hierarciical
inferpretotion as a pronibition for owr day to- make ot an
Wnwise mposion ow any 214 century charchu A helpfud
comment by F. F. Bruce s wortiv noting here: “ln general
wihere there aire divided. opinions about He nterprefation
of o Pamline passage, that interprefation that runy along the
line of Liberty (s munch more Likely to- be true to- Pauly
Undfentfion than one wirich smackys of bondage or legalism.”
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2. Alsor, 1 Corinthiany 14:34-35 s quite Ukely cultumrally

relative
Rasic ldeal Level General Principle Specific Cultvral
Worship “in o fitting “Edify the churel’ “Women remain
& ovderly way’ for and “speak intelligent slent’ 14:34
“God iy not o God of wordy' 14:12, 4, 5, 17,
disorder bwt of peace’’ 26, 9, 14.
14:33, 40.

1 Corinthiany 14:34-35
The rule The women must be silent in the chureires.
The reasons It s not permitfed Hhen fo- speak. Let them be

sbmission as tHhe Low soys

The provision If they wish fo- learn, Lot Hhem ask theiv husbands.
The reasons It is shameful for o woman fo speak in the assembly.

MB New- Testament seholor Dovid Ewent notes: “What makes
Paulls command for Hie women to- be silent so- proplematic  not
simply that UF doeswt fit into- ovur Western cubture but rather tihat
U seems to- contradict wirat Paul sald v chapter 117 that women
are free fo- pray and propivesy in the assembly (The Chuwreh cna
FPagan Sociefy, 171).

. Concerning 1 Corinthiany 14:34-35, some evangelical
scholary note that Hhese verses come after verse 40 of 1
Corinthians 14 n some ancient momuscripty ond conclinoe
Hhot they are not original with Panl and ave simply o gloss
wrriHenw U the margin by o copyust who, i light of 1
Timothy 2:11-12, feltthe need to- qualify Pauly
Ustructions even further (see Gordon Fee, The First Epistle
fo- the Covinthians, 705). Fee gives the following reasons for
iewing these verses as inawthentic, that U, not Pauline
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. “H W not permitted them to- speak’’ (Uterod travnslation
of 1 Corinthiony 14:34b). If the tewt excludes women
from all formy of speaking ot L public, then all the
previows divections given by Paud, nclnding the
Unclisive “each one? of 14:26 and ‘oAl of 14:31 were
not 1o~ be understood as including the women If Paul
WWrwmewawwrW,%w
surprising that he should add it heve, yet allow
women to- pray and prophesy in LCorintivany 11:5.

. “Letthem be in submission, even as the Law says’’
(LCorinthions 14:340). The expression, “even as the
Lawsays,”’ s o problem. Paul alwayy cites Hhe specifie
fent (see 9:8 ov 14:21) fo- support o point he himself Ly
making. Nowhere does he appeal to-the Law b this
absolute woy as binding on Chwristian belroniowr. Movre
proplematic yet iy the fact that the Law-does not say
any sueh Hing. If Paul wrote tiuis, he would have for
be appealing to- the oral understanding of the Toral
sheh as that found n rabhinic Judaism: A similor
wsage i reflected bn Josephuns, wiho says, “The woman,
sayy the Laws, U n all Hhingy inferior to-the man: Let
her accordingly be submissive.”

. U s shameful for o woman to speak’ (1Corintiiany
14:35¢). This final reason given for their being silent
“roumeful?’ o “disgracefuld,” n the sense of being
Unconsistent withe accepteds cwdtural stondords of
movlesty. I+ (s shameful for a woman to- speak
hanireh, not simply o speak v a certain way! The
author seems nfent on keeping women from jolning
e votal worship of the chavrehes. It (s diffiendt to- fur
Hils Unto- any kind of Paundine content:
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If it i Pauwlly statement; perhaps he iy addressing a
unigue sitnation bn wiich women are forbidden to-
nferrnpt e meetings by osking guestions wirieh conlde
more properly be putto thelr hnshbandy at home, or by
taking port withe more avdowr than infelligence v the
Aiscussion of prophetic messages. Whatever tive precise reason
or peclion civcmmstonces “the command for women to- be
wninversalized,” sayy Dosidh Ewent: It iy “obvions from the
New Testoument iself women played an mportant role wv
Hhe worship and mission of the chaureh’ (pe 173).

Conclusion

I my KPMBC paper | went on to- expressing my essential

agreement with the 1487 General Conference (Canadion &
Americon) of MB Churrenes resolution on women v ministry:

We believe that Godb created both men ands women i iy umage,
and therefore botiv share an equal huwmanity before Godl (Genesis
1:27).

We believe Hhat all Churistions ane joint heivy witiv Charist; ands
MW&WWMM&WWWWWMWW
(Galations 3:2.8).

We believe Hhat Hhe Spirit grants gifts to- all believers, rrespective
ﬁgww,mmwwmmwmwwmwww
WW,MWW&WWWWwWGokogmww
otihery (1 Peter 4:10).

We believe that Godr cally all women ands men fo- serve i the
hurehe ands in the worlds we also- believe that Gode cally some
women ands some men for ministries within the context of the
local chawrch (Acts 2:17, 1.8; Ephesionsy 4:11-15; Romany 12:4-8;
1 Petfer 4:10).

We believe Hhat since God hay giffeds ande colleds botiv men and
women, the local charch should recognize and affirm them n
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Hhelr ministry fwmwmwowgmbofWWM(lwrWNw
12:7; Romans 16:1-16).

Hence, the resolntion went on fo- encovurage MB chureies to- free
and. offirm women for ministries v the charch, ot home and
abrond. For example, women ave to- affirmed for deciston—making
(committees and. chureh boords); evangelizing (visitotion and
discipling, feacihing Bible study and preaciing); pastoral
covnselling (shepherding and soul care), and associote postoral
role.

There were only two reservations expresseds in the resolution
1) women should not be appointed ay lead postory and 2) they
showld not be ordained: I+ was felt that owr chaurches were not yet
ready to- toke Hrese two- steps.

- Raymond 0. Bystrom (A slightly wpdateds versiow of o
poper presented fo- Killarney Park MB Churrehr un 1987).



